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The Kitdb Masdlik an-Nazar of Said in Hasan of Alexan- 
dria. Edited for the first time and translated with 
Introduction and Notes.—By SIDNEY ADaus WESTON. 


FoR the Moslems, Mohammed is the great prophet whom the 
inspired writers of the Old Testament announced. "They 
believe that it was definitely predicted in the Hebrew scriptures 
that he should be born of the offspring of Ishmael, and be 
supreme over all the peoples of the world. So important is this 
belief, that mary of the Jewish converts to Islam have felt that 
they were performing valuable service to their new faith if they 
adduced arguments and passages from their sacred scriptures in 
support of the proposition. 'T'he following treatise, the work of 
one Sa‘îd ibn Hasan of Alexandria, furnishes an interesting and 
important illustration of this attempt. 

In order more clearly to understand the treatise, it will be 
well first to consider some facts regarding its author, the cus- 
toms and issues of his time, the date of his book and the special 
reason for its composition; and further, the argument which he 
presents, and the characteristic features of his work as a whole. 

Sa‘îd was an Alexandrian Jew converted to Islam in May, 
1298 A.D., the immediate cause of his conversion being his 
miraculous recovery from a serious illness, as he graphically 
relates (Ms., pp. 32 ff.). The time of his conversion, as well as 
the character of the man, was well fitted to bring forth such a con- 
troversial. essay as his, for at that time the Oriental Moslem 
was very troublesome. 'Three years previously there had been 
converted to Islam Ghêãzãan Khãn, great grandson of the con- 
quering Mongol Hûlêaghû and son of Ilkhan Arghûn. A little 
later he triumphantly entered Syria, where he destroyed the 
power of the Egyptian prince Al-Malik An-Nêsir Kilêwûn, who 
ruled over that country. But in 1303 this Egyptian prince 
returned to Syria with his army and inflicted on the Mongols a 
bloody defeat near Ghabûghib in the Hauran (Ms. p. 35). See 
Müller, Zslam ii., p. 262 f., and Goldziher, Revue des Etudes 
` Juives, vOl. xxx., p. 5. 
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Moreover, Sa‘îd’s conversion was near‘ the close of the» cen- 
tury, a most important time from the Moslem point of view, for 
they believe that at the turning of each century God will send 
a regenerator of Islam (Goldziher, ibid.). Their makers of 
apocalypses predicted political revolutions for these times, and 
prophecies of this kind stirred up the Moslems at the end of each 
century. 

All these events had a great influence on Sa‘îd. He was a 
fanatic and a zealous partisan of Islam. Toward other faiths he 
was extremely intolerant. His ideal was for Islam to be the 
supreme and only religion; all others must be blotted out. 
Hence he advocated closing the temples of other faiths, together 
with those extreme measures enforced from time to time in 
Islam against other beliefs. 

The rights of the Jews and Christians in regard to their 
houses of prayer, which Sa‘îd so vigorously attacked, were a 
vital point of controversy throughout the history of Islam. A 
` brief consideration of those rights will make clear the issues of 
his own time. 

Among the restrictions which ‘Omar ibn al-Khattêab imposed 
on the Jews and Christians ‘of Syria is found the important 
clause: “In paying the tax of tolerance the synagogues and 
churches existing at the time of the Conquest shall be respected 
provided the worship has been peaceful, and provided they do 
not build any other temples.” Yet this provision was not very 
strictly enforced, and even so far back as the time of the 
Omayyads the prohibition was not very binding. Under the 
Abbasids the law was more severe toward the other faiths, 
because the Abbasid rulers looked upon the government as a 
religious corporation, and hence believed themselves to have 
spiritual as well as temporal oversight. They put forth the idea 
of excluding unbelievers from every official function, and of 
strictly enforcing the law prohibiting Jews and Christians from 
constructing new temples (Goldziher, Did.). 

But the fact that from time to time orders were given to 
“ destroy all the churches built since the introduction of Islam,” 
shows that churches had been built, and that the law varied in 
its severity at different times. 'T'his indecision in the applica- 
tion of the religious law was a source of much trouble for non- 
Moslem inhabitants of Moslem countries, and especially for the 
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Jews. It constantly exposed them to fanaticism, and they never 
knew when they were secure in their rights. Moreover, it was 
often very difficult for the government to restrain the fanati- 
cism of the Ulemas, even when it so desired. 

It seemed to Saîd that the time (the end of the seventh cen - 
tury of the Hijra) was ripe for a renewal of these agitations 
against other beliefs. In 1305 A.D. the Egyptian prince Al- 
Malik An-Nûsir returned from his victorious campaign in Syria, 
and made a proclamation which renewed the law of exception 
imposed on the Jews and Christians. This ordinance was pro- 
claimed in all his provinces from the boundary of Nubia to the 
Euphrates. Although he made no mention of the restriction 
concerning religious buildings, and evidently had no intention . 
of prohibiting Jews and Christians from using and keeping their 
houses of prayer in order, nevertheless the people immediately 
began to maltreat the Jews and Christians, and the fanatics 
began to destroy the churches and synagogues. The Ulemas 
said that only the churches and synagogues which had stood 
before the rise of Islam had a right to remain; all others ought 
to be torn down. Thus many churches in Egypt and Syria 
were destroyed and the rest closed until on the intervention of 
certain powerful Christians the vandalism was stopped and the 
churches reopened (see Weil, @eschichte der Chalifen, iv., PP. 
270-2. 

The authorities, however, were too tolerant for Sa‘îd, who 
sympathized with the Ulemas. He ominously predicted the 
coming of rebellions at the end of 700 lunar years of the Hijra 
(Ms., p. 35), basing his prediction on a pseudo-prophecy from 
the Torah. It was apparently his purpose to foster an out- 
break against the churches and synagogues of the Christians and 
Jews. But seeing that this would not succeed, unless the gov- 
ernment approved, he resorted to writing, and this treatise is 
an expression of his feelings. 

His work, which he says he often called ‘“Al-Muhît ” (the 
Comprehensive), was composed in April, 1320 A.D., twenty- 
two years after his conversion and two years before the catas- 
trophe which he fears may befall the kingdom of the Moslems 
‘“at the end of 700 solar years of the Hijra ” (Ms., p. 36). It 
was written in the Mosque of the Omayyads at Damascus. No 
doubt he found there a people in sympathy with his aims and 


| Vol. xxiv.] The Kitdb: Masdalik an- Nazar. 315 


ideas, and hence an excellent field for promulgating his doc- 
trines and arousing agitations. 

To prove Mohammed’s right to the prophetic office is the 
main purpose of his dissertation. Having done this, all the rest 
necessarily follows; that is, his religion is the supreme and only 
one; other religions must be crushed, their houses of worship 
closed, and the images and pictures destroyed. 'T'hat is what he 
expressly says or practically implies. His arguments for the 
prophetic office of Mohammed are based on passages from the 
Old Testament, which he changes and interprets to suit his pur- 
poses, after the manner of his contemporaries. In brief they 
are as follows: 

1. (Ms., p. 3.) God showed Noah Mohammed among the 
prophets who were to come, and promised Noah that for the 
sake of this prophet he would never again destroy the earth by 
a flood. 

2. (Ms., p. 3-4.) God promised Abraham that he would 
give the land to his offspring. He also promised him that he 
would bless Ishmael and multiply him and make him great, and 
.make his offspring as numerous as the stars of the heavens and 
that from him should come Mohammed. In regard to the two 
words TND “NID, which occur in the prophecy about Ishmael 
(Gen. 17°) and to which Sa‘îd attaches great importance, he 
afirms that some interpret ‘“ Ahmed, Ahmed,” others ‘“ Very, 
Very,” still others ‘“Great, Great,” and of the offspring of 
Ishmael there is none greater than Mohammed. 

ã3. (Ms., p. 4-5.) God appeared to Hagar at the water- 
spring and promised her that from her child [Ishmael] should 
come Mohammed, and that his offspring should be as numerous 
as the stars of the heavens. 

4. (Ms., p. 5.) Jacob gathered his children when he was 
about to die, and said he would tell them of the things to hap- 
pen in the last time. His children promised him that’ they 
would continue to serve his God and the God of his fathers, 
Abraham, Ishmael and Isaac. From the fact that Jacob’s 
prediction is not found in the Torah, the author argues that it, 
with the name of the prophet Mohammed, has been fraudulently 
removed from this place. ۰ 

Š5. (Ms., p. 5.) Balaam is made to say, °“ Behold a star 
appearing from the family of Ishmael, and a tribe of the Arabs 
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helping him.” At his (Mohammed’s) appearance the earth 
quaked (that is, Nature recognized the great prophet). 

6. (Ms., p. 6.) God told Moses to tell the Israelites that a 
prophet should be sent to them from the descendants of their 
brother Ishmael, and that they should obey him. 

7. (Ms., p. 6-7.) The true interpretation of Deut. 33° is 
that °“ the mountains of Paran ” are the mountains of Mecca, 
and ‘““the myriads of his holy ones” are the people of the 
Ka‘ba. Moreover, Mohammed is the only prophet who has 
appeared from that region. 

8. (Ms., p. 7.) Moses fought with the Amalekites and was 
routed. But he prayed to God, asking for help through the 
intercession of Mohammed, and God answered his prayer for 
Mohammed’s sake. 

9. (Ms., p. 7.) Joshua’s army was routed, and he, like 
Moses, asked help of God through the intercession of Moham- 
med, whereupon God gave him the victory. 

10. (Mas., p. 8.) The sons of Ishmael are hailed as blessed 
because a prophet shall be sent from among them who shall 
be supreme over all the nations. Gen. 16'* is cited as a proof 
of this statement, and it is shown that it points only to 
Mohammed. 

11. (Ms., p. 9.) A passage said to be from the Psalms 
. announces that a prophet of mercy shall be raised up. 

12. (Ms., p. 9.) Isa. 1° is made to announce a similar 
promise. 

13. (Ibid.) Elijah goes into the land of the Hijãz and there 
announces that a child shall be born of the offspring of Ishmael. 
` His name shall be associated with the name of God and shall be 
known throughout the civilized world. This one is no other 
than Mohammed. / 

14. (Ms., p. 10.) The prophet Micha announces to Ahab 
that God is going to send a prophet whose name shall be asso- 
ciated with that of God, and that through him unbelief will 
cease in the land. 

15. (Ms., p. 11.) Manasseh was an idolater. Being con- 
quered in battle he was put inside one of his idols and was 
going to be roasted. His ‘prayers to his other idols not being 
answered, he cried to God in the name of Mohammed. Then 
God saved him for the sake of Mohammed. 
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16. (Ms., p. 11-12.) Obadiah tells the Jews of the land of 
the Hijêz that God is going to send a prophet from the Arabs 
who will conquer and subdue them. 

.17. (Ms., p. 14.) In his sleep Jacob sees a mighty people 
ascending a heavenly ladder. God tells him A are the off- 
spring of Ishmael. 

18. (Ms., p. 15-16.) In the ا‎ attributed to Ezekiel, 
but found in Isa. 42', ‘“my servant ” 1s interpreted as Moham- 
med. 

Gen. 22° is made to read, ‘““ Take thy son whom JZ love,” etc. 
Sa‘îd says it must be Ishmael, because Isaac was not yet born, 
and Abraham loved only Ishmael. 

19. (Ms., p. 16-17.) In opposing a one of the Jewish 
rabbis gave as his reason the fact that Moses told them in his 
law that the prophet to come in the last time should be 0 the 
offspring of Ishmael. 

20. (Ms., p. 19.) The author says he has diligently studied 
the Four Gospels, but has found no mention of Mohammed in 
them. 'This is to him a proof that the Gospels have been cor- 
rupted. 

21. (Ms., p. 20-21.) When Moses went up the mount to 
die, God showed him those who should come till the resurrec- 
tion. When he saw Mohammed, the passage Deut. 33° was 
revealed, and the added interpretation given that the ‘““ fire” is 
the victorlous sword of Mohammed, and the ‘““light” is his 
law which guides aright. 

22. (Ms., p. 23-24.) Nebuchadnezzar’s dream (Daniel 2) is 
interpreted by Daniel. He tells the king that the angel who 
cut off the head of the image is the prophet who shall come 
and purify the earth from idolatry. 

23. (Ms., p. 24.) Gen. 15°" is thus interpreted: The beasts 
are the peoples who preceded Mohammed and have perished. 
The birds signify Ishmael and his offspring, and their long con- 
tinuance as a united and powerful people. 

24. (Ms., p. 25.) On coming to life, the dry bones of 
Ezekiel’s vision (Ezek. 37'”'°) testify that there is no God but 
Allah and that he has no partner. 

25. (Ms., p. 26.) In the Torah Mohammed’s name is "ND 
"ND (cf. argument No. 2); in the books of the prophets it is 
TUN’ (Josiah !). However they translate it, of the offspring 
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of Ishmael there is none greater than Mohammed. The name 
YPWUON’ is one of the names of God and is applied only to 
Mohammed beside. 

Sa ‘îd not only establishes to his own satisfaction Mohammed’s 
right to the prophetic office, but he also vigorously condemns 
the use of images and pictures in the churches. In his charac- 
teristic manner he shows the evil effects and dire consequences 
of such a practice. A short summary of his statements is 
instructive : 

1. (Me., p. 7.) The: golden cross taken from the booty of 
the Amalekites was the cause of Joshua’s triple defeat. The 
same statement is again made on p. 18. 

2. (Ms., p. 13.) The children of Israel were commanded by 
God to have neither idol, crucifix nor image. 

3. (Ms., p. 18.) The Christians are like the unbelieving 
kings of old, who made pictures and images and thus brought 
about the destruction of their kingdoms. 

4. (Ms., ibid.) God took away Solomon’s kingdom because 
of a single picture which was in his house. 

5. (ibid.) The Messiah, Jesus son of Mary, did not ordain 
pictures and crucifixes. 

6. (Ms., p. 19.) God warned the Israelites, saying: °“ Cursed 
is he who makes a cross or an image; cursed is he who worships 
them or allows their use.” 

7. (Ms., p. 28.) The cause of the destruction of the first 
temple was the making of images and likenesses and the killing 
of the prophets. (According to Sa‘îd, the causes of the 
destruction of the second temple were the dispute over the 
essence of the Creator, his attributes and word, and the denial 
of the Messiah, Jesus son of Mary.) 

8. (Ms., p. 29.) The philosophers laid the foundation for 
the worship of idols, and they made pictures and images. 
(For Sa‘îd’s philosophy and ideas of philosophers, see the see- 
tion below.) 

9. (Ms., p. 35.) God laid waste the kingdom of the Israel- 
ites partly because of pictures and images used by them. 
And God promised the prophets that pictures and images should 
be removed. 

10. (Ms., p. 36.) The history of the Israelites has been that 
when they made pictures and images they were defeated by 
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their enemies; but when they effaced them and abandoned their 
use they were victorious and prospered. 

For philosophy and philosophers in general our author had 
great antipathy. To him a ‘““ philosopher” seems to be any 
learned man or religious leader outside the faith of Islam. ‘Thus 
he twice stigmatises Jeroboam as a philosopher, and ascribes his. 
evil deeds to that fact. (Ms., pp. 21, 26.) He asserts that the 
philosophers are ignorant of the truth of prophecy and of the 
high station of the prophets; that they deny the Creator and 
lay the foundation for the worship of idols; that they are 
enemies of God and the apostles, and that they make pictures 
and likenesses (Ms., pp. 28-29). In short, they are a source of 
great evil. 

In criticism of Sa‘id’s own philosophy, it is sufficient to say 
that his knowledge of the subject was very superficial. He 
uses the current language of his time, but adds nothing 1n ideas 
or terminology. His confused statements and pointless argu- 
ments show that he was in no way superior to most of his con- 
temporaries and that through it all he was moved by an intense 
prejudice against that ““ way.” 

An interesting feature of the manuscript is the author’s 
transliteration of Hebrew passages into Arabic. As his quota- 
tions from the Hebrew are quite numerous, a fairly complete 
basis of comparison is afforded. The accompanying table shows 
his scheme of transliteration, which it will be observed is 


phonetic. 
Hebrew represented by Arabic Hebrew represented by Arabic 

ز N ۱ ١‏ 
ح n‏ با . 33 
ط د (ك e.‏ .:) ك : 
ى 9 غ 
ك د E‏ 
ن ٦‏ 


0 | 

Ot 
Û < U Uu 
4 
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Hebrew represented by Arabic Hebrew represented by Arabic 
2 ف 2 ن‎ 
ر 1 س‎ 
س ع ر‎ 
2 ش ب‎ 
a ت و ف‎ 
ت 8 ص ا‎ 


In the case of some of the consonants which are distinguished 
by diacritical points (& and jı, ح‎ and س ,ن 3« د خ‎ a4 ش٫,‎ 


it often seems probable, or certain, that we have‏ ,(ض a.nd‏ ص 
not the original transliteration before us. Copyists have intro-‏ 
duced numerous changes. Thus, in page 10, lines 1 f., the let-‏ 
ter O appears three times where the author himself must have‏ 
intended A. Frequently a Hebrew word is divided, part stand-‏ 
ing on one line and part on the next, or the false division occurs‏ 
in the middle of the line, as in 4,e, 6g, 12,0۰, 15,4, 16,, 16,‏ 
and elsewhere. ‘This, again, is no doubt to be laid to the‏ ,„,19 
charge of the copyists. Wherever the name FF? occurs, it is‏ 
of course °3"™IN that is transliterated. ۰‏ 

In the reproduction of the Hebrew vowel-sounds, of course 
the paucity of Arabic vowel-signs makes itself felt. (, for 


example, has to do duty for r, -, .., -, and in two cases appa- 
rently for — 99= ,کال‎ 8105 0'٣ ,الاعي =؟7‎ 22,.). Moreover, the 
equivalents of the Hebrew vowels are not even given consist- 
ently (see, for example, 4, f.). Any table of equivalents would, 


therefore, have very little value. The way in which the vowel 
ö is passed over (because of the lack of an exact equivalent) is 


especially noticeable. Thus NN = أت‎ (several occurrences) ; 
7 ,يان='‎ 8 =Uie, 17, ete. But in 8, 16,, 13 is trans- 
literated by şڊ,‎ while in 15,, it is (apparently) represented by 
پ‎ 0n. ,لكيي=2 دا٥ 5 لق‎ 16,. Notice also باورص‎ 
for PIN. 3,0 

It is evident that Sa‘îd had no great learning. Of the history 
of the Jews and the narratives of the Old Testament he has only 
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a limited knowledge. He confuses the chronology of the Jew- 
ish kings and prophets, and often attributes the character and 
deeds of one person to another. Moreover, his Arabic is impure 
from a classical point of view. It has many vulgar expressions 
and grammatical errors and is not that of a careful scholar. 

The manuscript here published is not the original, but a copy 
which appears to have been made some time in the 8th or 9th 
century of the Hijra, although the exact date is not indicated. 
It is written in the xzeskhi script and in an easily legible hand. 
Vowel points and diacritical marks are often lacking, but in 
obscure passages they are usually supplied. The copyist has 
sometimes left out words, and some of the grammatical errors 
are no doubt due to him. He seems to have had little if any 
knowledge of Hebrew. Sa‘î1d’s treatise forms a part of No. 700 
of thé Landberg Collection of Arabic manuscripts in the Yale 
University library. It is one of five essays transcribed in suc- 
cession by the same hand, and bound together. Of these, this is 
the longest, consisting of 37 pages, beginning on fol. 280 of the 
manuscript. 'The written page measures 12l4 cm. x 9 cm. The 
passages transliterated from the Hebrew are written in red 
ink. 

Numerous extracts from this work have already been pub- 
lished by Professor Goldziher, of Budapest, in the Revue des 
Dtudes Juives, xxx, 1 f. These extracts are the following (the 
Roman numerals are the numbers of the sections in the Appen- 
dix to his article): 


Ms., 5, 4-11; Goldziher, App. vi. 


“° 5, 126,1; vVIl. 
“ ¥, 3; ١ ““ vill. 
“ 9, 11-10, 8; e. IE E 
“ 15, 6; ¢ “© x, 
“ 16,5; ٤ e KR 
“ 19, 45; 9: e Il. 
“ 19, 14; “ xlll. 
“° 25, 15-26, 2; ٤ . #% CIV 
°“ 32, 9-85, 4; ۴ E 

“ 385, 637, 9; e 
“ 3, 9-5; ن‎ © ay, 


37 margin; 8 e 
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In my translation the reader will note that I have omitted the 
formulas of blessing except in a few special instances. The 
Hebrew passages I have transliterated from the Arabic of the 
manuscript. 'T'he translation follows the original closely and at 
the same time endeavors to give a clear English rendering. 

Finally, in regard to the emendations it must be remembered 
that where there is but one copy to work with the more difficult 
is the task of emendation and the greater the liability to mis- 
take. Words and passages supplied by conjecture I have 
enclosed in brackets. 

I desire to express my gratitude to Professor Torrey, of Yale 
University, for his personal interest and his valuable sugges- 
tions and criticisms, which have greatly aided me in the pro- 
duction of this dissertation. I would acknowledge also my 
indebtedness to Professor Goldziher, for the assistance I have 
derived from his most instructive article, to which I have made 
frequent reference. 


ARABIC TEXT. 
.م ..) كتابُ مَسالك النظر فى نبوة سيد البَشر تصنيفُ‎ 2( 
العبْد ب لئے ل ال الله تعال سعيد بن خن ر رضي‎ 


بسم الله الرحمس الرحیم رب تمم بخيم آمين. "اليد لل 
رب آلعالّبين والصلاةٌ والتشليم على سينا "محمد خاتم 
النَبيّين وعللى آله وأصحايه وأنصاره وأزواجه “الطاهرات مهات 


و و U‏ ٍ س 
المومنين وعلي التابعين لهم باحسانِ الي بوم الدين. 


uE و‎ 
a For sslAa|, to rhyme with ارضاد‎ and مشواه‎ 
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نبتډي بالل مستعينا ڊرکات الاسلام في إِظهار نبوة سیل 

الآنام محيّل بن عبد الله بن عبد المطّلب الصادق 
۹ أ 0 8 3 ة ع ا 
الامين الذي e iE‏ بظهورة انبیاء بني إسراتیل 'نصديقا 
ر الي ان الرر را رل ا اين ا ين 
وَمُنذرين وقول تعالی واد أحَذَ الف )2 (Ms., p.‏ میتان 


س يي Ed‏ ہن 99 9 2 ت ر بر9 و Sw sS‏ 
النبيينَ لما اتيتكم من كتاب رَحكمة تم جاءكم رسول مصضدق 
لنبيين 4 eae hci‏ رر 9 


لما معكم تومن به ولتنصرنه قال أفرم وَأَحَذْتّم عى اذل 
ري قالرا أقرَرْنَا قال قَأشهذرا ران مَعَک منَ آلشاهدين 
ا الم أن الأنبيآء صلوات الله عليه وسلامه بعثهم 
الله سبحانه وتعالى بالبراهين الراضكة 'والحجَم القاطعة 
وبيّنوا وصرحوا ونطقوا بالأمثال تقريبًا ”للأذهان فلمًا قص الله 
سبحانة وقعالى قصة آدم عليه *السّلام على موسّى فى السفر 
الأول من التوراة أعْلمه بن آَم لما كان في الجَنة كان 
يتكلم باللسان العَرَييّ فلا بط به "سي اللسان العري 
وتكآم بالسرياني فڪرن حرتا شدیدا "على فقله اللسان 
العرمن فاوح الل اليد يا آدم لا رن * فان هذا لسان مَل 
الجَنة في الجنة سيكون من ذريّنك من يتكلم "به وبكونوا مِن 
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س ن o5‏ 


الجنة أو أل الجنة قصل “رمتا يَدِلٌ على تبرت صلى الله عليه 
وسآم في ًة توح عليه السلام "في السفم الأول من الترراة بعل 
قصۃة آدم لما طلع من (8.م,.2) السفينة اعترّل عن نساي خوقا 
على دريته من الغرف من طوفانٍ* *آخر فأوحي الله اليه يا نو 
زجع الى أعلك فاني لا أسّلك الأزض ”عد ون الله أراة 
القؤس الذي يَطَهَْلٌ فى الغمام وقال لد هذا 'عهدي بأن لا 
آهلك الأرضَ بطرفان وإ الله عر وجل ره *الآنبياء الذين 
يَخرجُونَ من جُبلتهم معد صلي الله عليه وسلم وقال له 
من أجل هذا النبي صلى الله علي وسلم لا أعلك الأرفَ بطوفان 
بدا EE‏ یدل على نبوقه وعوم دغرته صل الاد علي 
وسلم ما جَآء في السَفْر الأول في قضة إبرعيم الخليل علي 
الصلاة 'والسلام لا تجا من نار النمرود تجلى له ري 
قايلاً باللسان ”العبرانى قوم هت“ هلا باورص لار 
ولرحبه" كي لضا اتننا". تَفْسيٌ ذلك قم اشلك فى الأرض 
طولاً وعرضًا لتَسلك تعطيها* فليا تقض ابرعيم هذا اليا 
"علي سارة وكان الخطابُ فى المنام عَلمَت سارة [أن] رَد 


٠15. .الطوفان‎ Ms. SJ . M8. ب‎ . 


. تعطيها Ms.‏ ه .الثنأان 1s.‏ د 


Vol. xxiv.] The Kitdûb Masdlik an- Nazar. 325‏ 
الل 8 کن الت لابرعيم آخرج ماج وولدها ج فقيل 
إبرعيم علي السلام من سارة وارسلهبا الي ارض الدجاز 
.م ,.6) وان الله جل جَلالةٌ خاطب ابرعيم قاي 
باللسان * العبراني* كي بي اسحق قاری لضا رارع تفسير 
ذلك ان اسڪق a‏ لك من ۰ اسعيل ا 
ET‏ “صلى الله علي وسلہ فن الأب باللسان َ 
وله 3 5 اعل 2 قيضا سنن d‏ بیراختی َة ارت ° وعفریتی 
رث * وعرباتي اث* بان مان شر ح العْلمَاءُ "الفشرون للغة 


العبرانى ھنہ اللفظتیں ٭ الذے* ھے مون مَوٰن' منھم من 
قال أَحْيَد أَحّْد ومنهم من قال جذا جذا [ومنهم] "من 
قال مَظيما عَظيمًَا عظيمًا ولم يكن ظهم من تسل إسمعيل أمْظہ 


a Ms. باسان‎ . ’ Ms. .نسلا‎ ce Ms. .وك‎ 
۹ Ms. نے‎ . e For Heb. N. 


fT, e. ماف‎ Cf. the transliteration just below. Notice also the way 
in which the preceding word is written in the Ms. (with the final form 
of 2 
E Ms, .الفظتين‎ 


ر 7 ر 
: مود as occasionally elsewhere in the sequel. ' Ms.‏ , التى h For‏ 
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"من محل صلى الله عليه وسلّم . فصل رما يدل "على 
نبوته صلى الله علي وسلم ليا خرجث هاج متوجهة الي 
"رض الكجاز وَحَصَل لهّا العَطَّش ررمت الطفل من “على 


کتفها مکتوب في التوراة أن الله اسل اليها ملايكة أنبعرا 
”"العينَ فشربت مقت ت الطفل ران الل جل ˆ جَّلالة خاطبها 


(Ms., p. 5)‏ قایلاً با 2 قومي Ce‏ 8 هتاعر وعاحزيقي 
أت يَاذیم * ډو کک ° کافل اسیماں ° تفسیر ذلك 
*قومي آځیلی نا الطَغْرً واختفظي ب فان منک EY‏ 
وذریت× تكن الاد فل وميا يدل علي نبوته صلي 
الاح ڌعلي× َل في السفر الأول من التوراة في قصة يعقوب 
"علي السلام لها دنت وقاته جَيّع أولاده قال لهم قروا 
ال قول لکم ما يهر فى آخر الزمان فلا اجتمغوا قال 
لهم مما تعبدونَ من بعلي قالوا عبد إلهك رالد آبائك 
رهيم ربعيل ولكق إت راحدا ولم يُوجَن فى التوراة 
"اند کر شےء میا وعد ب بل مکتوب فے التوراة اذہ دعا لھ 
"وتوتَع فعلم من ذلك نهم مكرا اس التب صلى الله عليه 

» Ms. îvلح‎ . ’ Ms, .ياد‎ M8. .لع‎ a Ms. اسیماب‎ . 

5 


- 
ر 
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Ek‏ "الاي فصل ومما يدل علي نبوت اللح 
باعوآء قایلاً "انظروا كربا قد ظهر من آل إسمعيل وعَصَدَه 


بط من العَرّب ”ولهو تلت الأرض ومن 


عليها* من تسل اسیغیل إا مڪټد صلى (6 (Ms. p.‏ 
الاه علي وسلم رما تّلزلت إلا لظهوره صَلَّى الل علي وسلم 


“قصل وميا یَدلٌ علي نبوت صلي الله علي وسلّم "تنص 
صريح في الشف الضامس م من التوراة كلم الله موسي تكليما 
قل البني إسرايل باللسانِ العبراني فابے ‏ اقيم لا ضام 
ما اجى E‏ مبنی يشماعل تفسیر ذلك سَنرسل 


'إليكم کبیا ن قرابی من الاد أخیكم 1 سمعيل سَأَجُعَلٌ 


نظقی. بقی وبلساني العبراني وسمتي دبارلي ‏ ا #بلوء 


ETE‏ سأَجْعَّل له نطقي بفيه وإياه بعر فصل 
رما يدل على نبوته وغموم دعرته "صل الله علي 


^ The copyist has here omitted some words. 
ù Ms. .تابي‎ ¢ Ms. .اخی‎ 4 Ms, بسماعل‎ . 
° So the Ms. But perhaps originally ,بفيو ايلو‎ i. e. Y2N 92: 


see the translation and the note there. 
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وسلم َمل صرح وبه حُتمث التوراةُ اذوناي "مَسيناي با 
وزاڑاے مشاعیہ ھفیع* ما عار باران *واثا ما رببث* قذٰش' 
تفسير ذلك جآ الل من سینا وشوف “من ساعیم واستعلن 
من جبال فاران وظھہ من روات "قدسه عن يبینه نور 
وعن شماله ناز e‏ تجتمع الام "اليه تجتمع الشُعُوبُ 
واتفتی آل اللغة العبرانية أن (7 .م ,.1) جبال فاران هي 
جبال تمكة ورات قذسع هر [اعل] البيت الصرام رلم "يكن طه, 
من هناك إلا ميد صل الل عليه وسلم فصل وما يدل 
على نبرته صل الله عليه وسلم لما حاربَ موسي العمالقة 
[و] انكسرت 'بنو إسرايل توسل موسّى الى الله سبكانه وتعالي 
مُشتشفعًا #بمحمّد صلى الله علي وسلم قايلاً باللسان ة 
العبراني زكر لاعبداخاء 'لابراهام وليشماعل تفسيم ذلك اذكر 
ا و ا 
جوش المومنين فاستجاب الله دعاءه ونصم بنی إسرایل 
على العمالقة ببركات محيَل فل اعات ا ا 
يدل على نبرته صلى الله علي "وسلم آن يوسع عليه السلام 


Ms. ıi. ’ Ms. ماریث‎ . e Ms. قلش‎ 
da Ms. پل ان‎ . e Ms. عبداح‎ yJ. 
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خليفة موسي لمّا فت الشام وحَارب "العمالقة انكس“ جَيْشةٌ 
0 ۴ , رےوS‏ 2 ٍ 
بسبب خيانتهم العهل واخذ رجل من *جيش يوسع صليبا من 
ذهب من غتايم العمالقة فانكسم جيشه "ثلاث مرار بسبب 
الصليب الذى عل وان يوسع توشل الى الله "تعالى مستشفعا 
(8 .م ,.76) علی السلام إن بنے اسرایل خانوا کھدے بغلھم 
من الغنايم *فإن الغنايم كانت مُكرمة عليهم فكشف يوسع 
يوسع وصلبة وانتصرؤا “على العمالقة فصل وميا يدل على 
نبوته صلى الله "عليء وسلم ما جاآء في بور داود عليه 


وںء 9 


السلام طوبى لكم يا بنى اسمعيل 'طوبى لكم سيبعث 

منكم نب تكون يده عاليةَ على كل الأمَم" 'وكَل الأمَم تخت 

يده وباللسان " العبراني فى السفم الأول "من التوراة فى قصة 

اسمعيل عليه السلام أن الل وعد ابرعي ”أن ولده اسيعيل 
.علي Ms. adds‏ ’ . انکسرت a Ms.‏ 


9 
ce Ms. ,الامم‎ and similarly very often. 1 Ms, بلسنان‎ 
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تكون يذه عالية على الكل وعو قول "قعالي يان بكل“ وياذ* 


کال ڊو وعل بنا خل ° E ١‏ تفسيم ذلك بالعربي بل 
علي عل کل الأمہ "وکل الأمم ج يله وبجمیع مساکن 
إخون سکن ومن المعلوم ان اسمعيل عای× السلام لم یکن 
ظهم له ملك ولا عَلَتْ يذه على يد اخوتد “ولا نزل الى الشام 
ولا سكن ولم يكن ذلك الا ليحيك صلى الله عليه وسلم 
څي 9د ۴ ۰ 

وامتد هم الذين سکنوا بمساکن بنی إسرایل بيصم والشام وعن| 
(9 .م ,.26) برهان قطعي على نبوت صلى الله علي وسلم 
فصل وما يدل على نبرتد صلى الله علي وسلم ما جآء ٠‏ 
فضي زبور داود علي السلام عظموا الل كل الامم 
ووخذوا الله يا آمل الأرض سيْبْعَّث لكم نبي الرَحْمَة 
فصل وما يدل على نبرتد صلى الله علي وسلم ما جآءٌ 
في صڪف شعيا' علی× کک قول ر اي علي لسانه 


ذلك ت يا وات ي با يا أرض لب ذا ١‏ نے س 


a Ms. .یکل‎ ’ Ms. وياد‎ . ° Ms. og. 4 Ms. .حل‎ 
چ‎ ۶ ‰ 6 
۰ 115. تسکن‎ . ' Ms. وقرى .18 . شعىا‎ 
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اعليك نبلا به ريي واعُلم اَن اللَةَ بعت بعد موسي عليه 
'السلام أريَعَة وعشرين نيا أولهم يوسم وآخرعم ياء الذي 
"شر بالينشار كل نبي منهم له صَصيفة بالعبراني فيها 
مکثوب "خب ما مضي وما ياتى عن الله ع وجل فصل 
وما ”يدل علي نبرته صل الله عليه وسلم ما جاء في صحف 
الياسش عليه السلام لما "خرج فى سياحته وصكبته سبعون 
٠‏ رجا فلا رأ العَرَبَ “بأرض الحجَاز قال لين معه انظررا 
هاولاء الذين ييلكون حصونكم ” العظيمة فقالوا يا د الله ما 
الذى بكون مَعْبودهم فقال لهم علي السلام (10 .م ,.26) 
باللسان العبراتي ياسيمو لادناى كابد *وتهلاث* باييم يكيل * 
تفسيمٌ ذلك بالعربي* يوخدوا "الل قبارك رتعالىي قوق كل 
ينبم عَال فقالوا ل تباغ "يا نبي الله من يدهم على ذلك 
فقال لهم عليه السلام "بالعبران بان نول لبن يشاعيل 
پوشیاعو شمو تفسیہ ذلك بالعرتی ول یود مں دسل 
N7‏ وتعلات 1s.‏ 


ù For TA’ The Ms. has o for Û three times in this transliterated 
passage. See the introduction. 


e Ms. بالعبراني‎ . ٩ M8. .تولو‎ 
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اسماعيل "اسْيء مقون باسُم الله وحَمْْ يكر اسم الله قعالي 
يكل اسه وم *يكّن ذلك إلا لبيل صلي الله عليه وسل 
فصل وميا *يدل على نبرنه صلي الله عليه وسلم أن مَلَِّا ِن 
ملوك بنی إسراییل یسم احَات "وان جَبَار وکان يقل 
الأنبيآء عليهم السلام فَكَقَرّ بال موسي "وصَتَمَ الأصْنام وكَبّدها 
ونصب مَذْبََا وقرزب عليه قرابين للأصنام [فَبَعَتَ الل]" 
* علي نبيًا سمي ما وناڌي بصوت عال يا مذْبم يا مذبیم 
اسم مقرون باسّم الله تعالى فى اسمه يرال الكِفْرٌ من الأرض 
"رتصدیق کلامی شق يا مذبم فلم مُتّ النبيّ الكلامَ إلا 
والمذبح 12 .م ,.16) ائشق وحَرَج رمادة الى الأرض وأراد 


الله "علي وسلم أن مَلكا من ملوك بنى إسرايل يقال ل مََشا 


و ع 


وکان شو یا 'النبي جل وان منشا کف وعيل الأصناءَ وان جرج 
لبْحَارة ملكا وأنَ ذلك الملك اتتصم على منشًا ووَجَدَ الك 


a The copyist seems to have omitted some words such as are supplied 
in the brackets. 


’ Ms. میحا‎ e Ms. .سعا‎ 
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عند منشا صَتَمَّا ِن نڪاس امَجونف كان 'يعبد» وأن البلك 
أخذ منشا رجَعله في جوف الصنم "وأطلق تحت النيرانَ 
فجعل منشا يستغيثُ بسايم الأصنام! فلم "يُغيثوه فليا وصلت 
الناز الى لبه توسل الى الله سُبكانه وتعالى مستشفعًا 
يبيل صلي الله عليه وسلم آثنكاء بآئار جَلّهِ شَغْيا عليه 
السشلام فأجاره "الله رأنجده بالملايكة وخلصةٌ من الصنم 
وتَصره علي عَذوة "ببركات محيَي صلى الله علي وسلم وأعاده 
الله الي ملک وتاب تَوبة "عظيمة فصل وميا يدل علي نبوت 
صلي الله عليه وسلم "أن نبيّا من آنبياء بني اسرايل يسمي 
عوبذياهو" “تفسيمٌ ذلك عبد الله وأنه خرج فى سياحته فوجد 
ليهو ساكنين "بارس الصجار رأتهم امائ فكي كاه 
ww‏ فقالوا ل ما اللي 9 19 (M., p.‏ 0 د فتقال 


ا فصل الُم “تة ليا انش البََر بر عليه السلام 
ررق فرعون وجتوده *وطلعث بنوا إسرايل من الجانب الاحر 


a Written with O in the Ms. 
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ت ت الله سياد“ جلي لوي من جَاِب الطور قايلاًيا . 
موسي قل لبني إسرايل يغسلون "تراهم ويُطهرون آبّداتهم 
ويعتزلون نساءسم "فلاة يام فاٽي آنجلي لهم فلا کان في 
اليوم الثالث عند الصباع وإذا الأرض قل اصتزت رالصِبَالٌ 
اندکٿ ”ولي الت سبڪانه وتعالي قایلاً بلسانى العبراني 
ان "خے* اذنای الھاخا اشار مصیتےخا ما "ارص مصرایم 


تفسير ذلك آنا الح إلهك الذي اخرجتك من “مص لا تعبل 


إلهّا يري فانى كَيُور ون بني إسريل (13 «١‏ ,.26) ماثوا 
بأجُمعهم ثم أخْيَّاهم الله فقالوا اسع انت يا موسَى كلا الله 
ول لنا قاننا لا دَسْتطيع انّ تَسْمَعَ كلام الله موت "ون الله 
سبكاذه وتعالى عَامَدهم ستة وثلائين عهذا على إتباع 'سنة 
إبرعيمَ جَذّهم عليه السلام وأنهم لا يَتخذوا صَتَمَّا وَلا صَلِيبًا 
ولا صورة وإتهم قبلوا العهک على ذلك وإن الأرض استقرّت 
“وارتفعَ نهم الجبل وإن الله سبكانه وتعالي ام موسي ان 
ْول لبني إسرايل ن يرجعرا الي آعلهم ومر مسي أن يتقرب 
اليه وأقام مُوسّى ف الجبل آزبعين* يومّا 'وإن الله ألقي الألواح 
ى a Note how Ms. divides the Hebrew word 23% . Ms.‏ 


Þb Ms. اربعون‎ 
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وكان فى الوس الأول قوب "أنا الله رَبك وف الثاني لا تعب 
إلا كَيْري وفيهم "مكيوب باقي العش كلمات رف الترراة مكتوب 
أن الألْوا “صنعة الله والكتاب كنابة الله فليا نزل موسي 
والألواخ "علي يله فوَجَدَ بني إسرايل قد كَبَذوا ْلا من 
ذهب فألقى الألواح (14 .م ,.26) وآنشقت الأرض رابتلعتهم 
وتتَلَ مُوسی کل من عَبَنَ العجل من "ب ني إسرايل فصل وما 
قان ام ادوا م ماو ات 
لما خرج قاربَا ِن اخیه العیص* ری غ منامه سلما قد صب 
من الأرض الى السماء وله حبس درجاتِ ”وري فى منامه آم 
عظيمة صاعدة ف َلك ادر والبلايكة يعشدردهم وباب 
السناء رحا فت جلي له َة قايا يا يعقونٰ "لا تَصَف أا 
مَك اسم وأرى َبَنَ* يا يعقوبُ فقال يا رت من اولاق 
الصاعدون ف تلك الدرج فقال الله ل هم درب إسمعيل 'فقال 
یا رب بماذا وصلوا إليك فقال الل ل خیس صلوات 


کن Uu‏ 99 س ت 


افرضتھں ”علیهم ف فقبلوهن e‏ بهن 


ّ 
a Ms, sic. ’ Ms. تمنی‎ ° Ms. i^ occurs twice. 
d4 Ms. اوليك‎ . 
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صَلوات ولم يكن الله سبهانه "وتعالي رص علي بني إسرايل 
صَلَاةَ ف التوراة إلا ترابين يقربونها "ونه القضة غ السفم الأول 
من الترراة بعد قضة ت وإسماعيل وإسعق (15 .م ,.24) 
وما الت بنوا إسرايل وعْلّماأهم يصون الشلوات الضمس 
إتباعا* لسن جذعم يعقوبَ عليه السلام ولم رل آنبياء بني 
إسرايل عليهم الصلاة 'والسلام يُبّشّرون بظهور مصبّلِ صلي 
الله علي وسلم ويقسمون بكياته 'ويتمنون' أن يکوذوا ف زمانه 
ولا كَكْشَف لهم اليغيباث يرا أمَة "مصطقينٍ ني الصلاة 
كصغفوف الملايكة وقل ضرَبَ سمویل النبي عليه السلام لهذا 


مَعَلاً قايا وفارا واذب ترعا* ونامار عم آكذى يرباص تفسير 
ذلك أن الأسّد والذثب* يَجتيعانِ على *مَعْلف واحب والننر 
والجذى يڪتبعان ف مکانِ واحد معني ذلك ”أن الملك 
والفقيم دستريان في صغوف الصلواتِ وإن غلماء بني إسرايل 
وآنبياءعم رتبوا لهم ف صلواتهم“ يتوسأون فيه الي ل تعالي 


* Ms. .يتمنوا .15 ه .اتباع‎ ° Ms. g4. 


a Ms. sic (originally ترعانا‎ 0 ٤ والأذبب.۷15‎ , as usual. 


` f Ms. has قصل‎ after .صلواتهم‎ 
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ا اام re‏ يدل على نبوؤته صلى الله علي وسلم 
ما جآء فق صحف حرقيل عليه السلام قال ”الله على لسانه 


باللسان العبراني م" عبدي ° أٿ مڪت ° (16 .م )Ms.,‏ 


آرسلتۂُ *الے الام باخام صادقة وما قولةٌ عَبْدى فقد خُوطِبَ 
مد صلي الله عليه وسلم بالغبْردية رأقا قول ان حبيمي 
فن الل سان سَمّى إبرهيم حبِيبًا ف التوراة وإسمعيل سماد 
الله حبيبًا وإر ا وتعالي خاطب إبرعيمَ قايلاً 
اتشان" العبرانى 5 تا ”اث بنخاا اث یعیذخا اشار ااب 
تفسيم ذلك "خد ابتك وَحيكك الذي أحببته وَقَربّة* الي قَرْباتا 
ودع آي *قدل علي أن الذبيحَ هر اا علي السلام من 


َصٍ التوراة لان ما كان “لإبرعيم وَحِيذ إلا إسماعيل فإن بعد 


ّ و ت‎ 
٠ 115. يهنوا‎ . * Ms. .عیلیے .۰15 . ن‎ 
da For Hebrew 3 PN (originally اتک‎ 6 Ms. sic. 


. بلسان .18 ' . ڊر Ms.‏ * . البجنے ٤15.‏ . مشاط Ms.‏ ؟ 
وقربو .16 * .اتبں خا 1s.‏ ذ 
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هذه القصة بشروةٌ "البلايكة بإحق عليه السلام وما كان 
إبرعيمٌ عليه السلام ُب إل إسعيل "فصل رما يدل علي 
a“ KE‏ عيسي ڊن مریم 
علي السلام وكان ا ف البيت “القانى فان البيت الأول هو 
البيت المقدس الذي بَناه سُليْمن بن "داوت عليهما الصلاة 


0ر9 


والسلام أخرب ا وانقطعت النبوة (17 «٠‏ ,.21) عند 
خراب البيت الأول وبقي خرابًا" سبعين سنة وبعد ذلك "مره 
ملك يقال لد کورش فبقى بعد عمارته أربَعَ مِاتَة سن وثمانين' 
اسنا ماما رديه تر السیځ عيسي بن مریم عليه أ 
الصلاة والسلام “وكان ف زمان الككماء والقَلاسِفة فايرا الأك 
رالأبُرص رأحُيّى المَوْتى بإذن اللع وجَعَلّ من الطين كهيثة 
الطير فعقدوا ل مَجَلِسًا 'واجُتَمَعت اليد عُلماءٌ بني 2 
e‏ عام مم نند ر لد سمعون E‏ 


ARE 


ا آخبرنا فق شريعتة عن الله عز وجل ”أن لني 
المَبْعُوث ف آحَر الزمان هو من تسل إسمعيل وأئت من بنى 


a Ms. .وٹمانوں .15 * . خراب‎ 


0 

/ 
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“إسرایل وقول تعالے ف القوراق ولو قام نابے عن "بیسراییل 


کمشا تفسیم ذلك لا یقوم فی بن إسرایل *مشل مُوسی وافتوا* 


بقل عِيسّي عليه السلام وتتلوة بزعيهم ربم "التصاري 
وکقروا ب وکفر التصاري بالسيحم عو أشن من كف اليهود 
“لأتهم يعتقدون أن الكف الذي سم باليشمار به خُيقت 
السّمواث "والأرض ولا يكون أشذ [ین] هذا من کہ رصررر غ 
کتائسهم مَصْلربًا (18 .م ,.246) مسرا وصبيان اليهود درجموه 
بالكجارة فصل *اعلم أن الم التصرانية لم تكن أتبعث شيا 
من سن المسيح عليه "السلام ولا ين شريعتو لكين أنبعوا 
ستن البْلركِ الذين كفروا 'من بني إسرايل الذين نقضرا 
عهوة الله وصوروا لهم الضرر والتماثيل ف البيعم الذي كان 
بسَبّبها حَرابُ ملك بني إسرايل 'فإن بسبب صورة واحدة 
صورت ف بيت سليمن بن داود ولم يشعر بها نزع الد الملك 
من وبسبب صليب واحلٍ انكس يش يوش خليغة موسي 
فلات رار ولم يكن المسيح علي السلام یشرع لهم عمل 
ور ولا الصلبانِ رنقلوا عن المسيح ف آناجيلهم "البنسُوبة 


a Ms. وافتو‎ ۰ 


VOL, XXIV. 23 


0 


340 S. A4, Weston, [1903. 


er‏ م 


3 


مبْطِلاً لشريعة مُرسي علي السلام بل جيث «أكَيلهًا وشريعة 
موسي حرمت المَيتَةَ والدَم وحم الضنرب, رنقلوا "من السيح 
أيضًا ف أناجيلهم أنه حرم عَليهم الضتانَ والضتان هر "سنه 
الأنبياء وعو ستة إبرعيم من قبل وعو مَقروض على بني إسرايل 
(19 .م ,.) ف التوراة وذلك دلي علي تغْييرهم الأنجيلَ الي 
جا به "عيسي عليه السلام فصل اغْلم وتقك الل تعالي آتني 
رفت علي الأناجيل الأربعة ركزرتهم فلم أَجِدٌ فيهم ذكْر سبلي 
8 الله عليه وسلم صلا كَيَّا هر مَذكور ف التوراة وصڪفِ 
لأنبياء وذلك دلي علي تفييرهم الأثجِيلَ الذي جا به 
عيسي عليه السلام فصل 'واللم أن موسي علي السلام فام غ 
التي اربعون سَنة وف اسَتَّة يسع وثلائين روجهم من مص, 
کلم الله موسي ليما وأمره "آن يََعَ ون شيوح بني إسرايل 
سبعين رجُلاً ويَطْلْمَ بهم الي الجبل 'رفَعَل موسي ذلك وجمع 
و ے 


موسي نقباء بني إسرايل وروس أسباطهم "وطلع بهم الي جبل 
آخہ ولِن اللہ سبحانہ وتعالی تجلی لیوس تَجِلِيًا آعْظم 
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س ا S9‏ و 8 6,97 8.07 
”ین الاول وکان غ ذلك الیوم زلازل وبروف ورعود وخسف * وخوف 
e‏ ا 7 1“ ب 
عظيم وارجت* الامم ف ساد الأافناق من ذلك وإن الل 
*سبكانه وتعالى كلم موسي تكليمًا قايلاً قل لبني. إسراييل 
ارور “هاایش اشار* يعسا باسل ومَشى خا* تفسيم ذلك "ملعون 
ت د ي a E Sr‏ وو 9 ,9% 6 
من يصنع صليبا او صورة ملعون من يعبدعم ملعرون 
(20. ,.) من حَلا ذلك بينهم والله تبارك وتعالى يفذاطب 
si‏ 3 د وکس ۰ ^ 
موسي بذلك *وجميع بني إسرايل يومنون علي ذلك واقام موسي 
ف الجبل "اربعين وما ونرلّث عليه الألواح التى ألقاها ونيهم 
O OC‏ 
مكتوبٌ 'العشم كلِمّات فلا نزل موسي عليه السلام والألواح 
على يله لم *يطق احدة أن ينظ اليه فان الله مره أن 
يلبس بُرفعًا وضع الألواح ف تابوت السكينة ووضع معهم 
نسكَةَ مِنَ التوراة بخط "ييه فان الله أمرة أن يطلم الى 
الجبل لوفاتع فصل "وميا يدل على نبرّنه صلى الل علي وسلم 
لا طلع موسي علي السلام *للرفاة طلب من الل سبكانه 
e‏ 8 چہ ۔ 5 1 9 6 س 
رتعالي أن يريه الأمَمَ الي يوم القيامة "فلا ري“ محنَدًا صلي 


a Ms. وار خت‎ ù Ms, .عاایس اشا‎ 
¢ Note the way this word (=F 9D191) is written. 


4 Ms. ذ احذا‎ ° Ms. 8 
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الله عليه وسلم وأمتد نرات هذه ية "ف التوراة اذناي مسيناي 
با وڑراے مَساعیہ ھفیع *میھار باران واث* مارببث قذش' 
تغسیر ذلك جاءَ 8 الل من سينا وأشرق من ساعی و ستعلر 
من جبال فاران وظھم "من روات قلس عن یمینه نور ودن 
شماله نار اليد تجتبع "الام وعليه تجتمع الشعوب فن علماء 
بني إسرايل الشارحين للتوراة (21 .م ,.2) شرخوا ذلك وقسروة 
أن التار هى سيف محيي القاصلْ والنور "هى شريعته الهادية 
صلي الله عليه وسلم فصل قول "تعالي ف كتابد العزيز وإذ قال 
موسي لقومه يا قوم اذكروا 'نعمة الله عَليكم إذ جعَل فِيكمْ 
آنبية وَجَعَدَكم ملو رَآنَاكُم مَا لم “يوت آَحَدًا مِنَ آلعَالَينَ يا 
ES E RT NPE E‏ 
ا 7 
ادبارکم فتنقلبوا خاسرين 'وقل دخلوا بنو" إسراءيل الي الشام 
كانت ملوكهم الأنبياءُ 'یوشع وداود وسليهن واڊن سلیمانَ ف 
إمام تَفَرَفَ ملك بني إسراءيل ركفررا وقتلوا الأنبياء ونقضوا 
هود اللو وكان "سببَ كفرهم ملك“ يِن ملوكهم يقال ل 
. استغلن °5۰ .ماربث ق| For Hebrew 331. * Ms.‏ ^ 


٥ 15. .بنى‎ ° Ms. lJ. 
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باربعام وکان جبارا "وکان فَيْلْسْوقًا فح الِضم علي السلام 
ذات يوم مجلس *[و]سمعه قول أن موسي قال ف شریعته إن 
أنتّم نقضتم عهرد الله "فالسماآءٌ تمسك المط فلم مط والأرض 
تمسك البَّبات ولم تَنْبْت "فنهض الضضر علي السلام قايمًا 
قایلاً حي اأتاي إِم* ياش “طال وَمَاطار ک ام لف دباري تفسی, 
ذلك وعزة الَو ۶ ۰ ,26) لم ينز طل ولا مَطَرّ إلا بإذن الله 
تعالي ورا الملك نَل الضضم *فأخفاة الله عند امتح الطلّ 
والمطلٌ تلات سنين وعَلك الناس من أجل ذلك وبعد ذلك 
حضم الضضر عليه السلام ف مَجَّلس البلك “وطلب ينه 
ألكهنة والعلماء فاجتمع الي أربعياية رَجل وطلب يِن “الملك 
هِجَلَيْن من بق رقال الضضم عليه السلام للكهنة آختازرا 
'لكم ِكَل وأذْبَكرة واجُعلرا علي حطبا واذْعُوا آلهتكم وأتا 
"قعل بالعجل الآحَر كذلك وأدعو' ري وتَذْعرا آلهتكم وأ 
إل نزلت نارة وأكلت العجل فهو إلة تعب فذبكر الكهنة 
كلهم رجعلرا عليه حطبًا فاستعانرا بالهتهم فلم يعينوهم 
"فجعل الضضر علي السلام يَهْزر بهم ريقرل نبهرا آلهتكم لا 


= Ms. 1 (originally .اعم‎ ’ Ms, وادعوا‎ 2 Ms. هزوا‎ 
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'یکوا دیاما او مشتفلین عکم بیاکیهم* دارع بصو 
ت لعلهم يسمعونكم وإن الضخض علي السلام خن العجل 
"الذي له فأب وجعلة ف حفرة رجعل معه مَآء عرضا ڪن 
العطب “وبَسط يده قابلاً عنانى اذناى عنانى هيوم يراذع 
کے اتا هو هالاعيم تفسيم ذلك أغثني يا الله اليو 
(29 .م ,.3) يُعلَم أنك أنت الإلد رمَا تم إل غيرك فلم يتم 
الكلامَ إلا ونزلث* تار [و]أكلت العجل وشربت المآء وخروا 
بتو إسرايل ساجدينَ "قايلينَ الله إلهتا لا إل إلا هوفذبى _ 
الضضر الكهنة بيه “على الحفيم ونزل المَطَرّ ولم يرجع الملك 
عن كفره وأراد قَتَلّ "الخضم عليه السلام فأخفاة اللذ عنه 
فصل وما يدل “على نبرته صلى الله عليه وسلم أن بُحْكَتَصَّ 
لما حَربَ بَيْتْ امقيس رجع "الي مُلكو[و]ڙي ف مناي صَنَنَّ 
رجلاة ف الأرض َراس ف السماء ورس "من ذهب وصدوة وذراعاة 
من فصو وبطنة من تاس *وقضكاء" یں حدیی ورجُلاہ ین 
ضار وي السباآء قد انشقث "وإذا بيلك بيده سيف فقطحَ 
الرس الذهبَ ووقع الصنم وتَكسّ “وعَلَث رجلا“ على ساي 


a Ms, ڊسباحتهم‎ . PP Ms. تزلزلت‎ ۰ ° Ms. وذراعي‎ : 
| وفخفج× .1ة‎ . ° Ms, ,جلي‎ . 
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بدن فلما استيقظ تنص مں منامد دعا دانیال علب 
السلام وكان وزيا ل فقص عليه المنامَ فقال دانيال "علي 
السلام إن الرأس الذعبَ هوأنت يا مَلِكُ والفضة هم أولادك ٠‏ 
[الذين ييلكون ين بعدك والنڪاس هم ملوڭ] "یبلکون ِن 
بعك آولادك يسيون كسري وقي وتكرعم من ”ملوك الروم 
والفخاز هم ملوك یظهرون ف آخرٍ الزمان وعم يكونون* 
2 .م ,6 افص الأَمم وتعلوٴ مھم عل سایہ الأقم كما عل 
الفضار على سايم *الصنم رالملك الذي نزل من السمآة رقطع 
الرس الذهبَ هر "النبيّ المَبْعْوتُ الى سايم الأمَم وهو الذي 
يهم لأر من عبادة 'الأصنام وتَصَدِيق ذلك أن يَعْدَمَ ابذك 
فلم يَّ دانيال كلامّه إلا *والأرض قد انشقت وابتلعت بختنصم 
فصل رما يدل علي نبرته صلي الله عليه وسلم ردق 
ربعيو ما جآء غ صحف إبرهيمَ عليه السلام رهر قرلة تعالي 
يا إبرعيم جذ أربعة من الطيم 'وأربعةة من البق وأربعة“ من 
الوحش وآمره أن يَقْسِمَهم *كل واحيٍ نصفَدن رآمره أن لا يقم 
.اولادك .15 ٠‏ 


’ The copyist at first wrote ڊبعدلك‎ ,„ and then crossed out the J. His 
eye evidently passed over the words supplied in brackets. : 


* Ms. .يکونوا‎ ê Ms. وتعلوا‎ ° Ms. واربعة‎ ۰ 
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د ا و ا ا ا‎ 
كما كاذوا وإن "اللة عز وجل قال لإبراعيم علي السلام هكذا‎ 
اخیے الموتے وأبِعَث ”من ف القبور وقد قال عُلماءٌ بني إسرايل‎ 
ف شرع هذا المقام "أن آجُناسَ الصَيران هم الأمَم الذين‎ 
تقدموا قَبْل ظهور ميل صلى “الله علي وسلم وقد بادرا‎ 
وانقسم ملَكهم ون العصفور البَذكور "هر إشارة عن اسبعيل‎ 
وذریته الذين لا يبيدون ولا ينقسمون (25 .م ,.1) الي ډوم‎ 


القيامة فصل وممّا يدل على نبوته صلى الله عليه وسلم 


ردق شريعتء صلل الله عليه وسلم ما جآء ف صََف 'حرقيل 


عليه السلام ته ليا خرج ف سياحته فوج قَبرة حَظيہة * 


6 8 > 6 عع بے 9ے س 0ے 
e ee e6 © %6 6 e ee 0 e d4‏ ۰ 


عون هذه العظامٌ الى ما كاذث عليه عند ذلك حاطب الله 
تعالي 'قايلاً يا ابن آدم قل يا عظامٌ يا بالية يا نخرة اسمَعي 
كلام الله فاته يفول لك اجتيعى بَعْضكى الى بعض فلمًا فرغ 
من كلام وإذا المقبرة قد نزت واجتمعتِ العظام وامتذثِ 


الأعصبات والتفت العروق والشرابون* واكتست الجلود وإن 


E عظيمة‎ . ù Ms. .لكي‎ ° Ms. والشرابين‎ . 


Vol. xxiv.] The Kitdb Masdlik an- Nazar. 347 


3o09 


اسلا ذلك من “وقتهم دایہیں ب1 بنفضون الترابَ من. 
على وجوعهم رروسهم ۳ یشهدون أن لا إل إلا الله وَحْده لا 
شري له وأن الوت "حَق والصَياةٌ باطلّ َم قالوا لنبّهم نكن 
غ الذنيًا آم القيامة قامت “فقال لهم علي السلام بل أنتم ف 
الدنيًا فينهم من طلَبَّ الموت فعاد ميقا ”ومنهم [من] دخل 
المدينة ول5 السيرة كانت ف رمان ياربعام * الملك (26 .م ,.145) 
الذي كفم ورأى هذه الأآية العظيمة رلم يرج عن کفرة وکان* 
ل وا یول على نبوت صلى الله علي وسلم أن 
اسه ف التوراة مَأ مذ وف صْصّفِ “الأثبياء يوشى ياهو وغدا: 
بني إسرايل . الذين فسروا التوراة "فسروا ذلك فینهم مں قال 
جدا جدا ومنھم من قال أحُبد امد 'ومنھم من قال عظیبًا 
عظيمًا والذي قال جذا جذا هو لفط مشترك ”أعُني عظيمًا 

او و و 


الاسم من أَسْمَّاء النه تعالى 0 لاحك إلا بی 


^ Ms, ياربعان‎ b Ms. وکان‎ twice. 
24 


VOL. XXIV. 


S. A. ‘Weston, (1908.‏ 348 
الك غل ك نه الم ن مده مُلْك بني إسرايل كانت 
ثمان "ماية سنةٍ واثنين وخمسين* سنة مِنها سبع ماية سنة 
انوا "قابعين شريعة موسي عليه السلام وكلّ من قضدهم يِن 
البلوك يهلك "كيا هلك سَناريبُ وغيره يِن الملوك وبعل 
سبع ماية سنة "انقسم ملكهم وتولي البلك ياربعام بيذينة 
دمشق وعيل الصرر * والتماثيد بطل الك من البيت المقدس 
وم بقتل مَں يڪم اليد ووقع (27 .م ,.7) الكرب بين وبين 
) اہں سلیماںہں داود عليهبا الصلاة والسلام وكان ”تبعوا هذا 
الملك تسعة أسباط ونصف سبط من بني إسرايل وانقصم "على 
[ابن] سليمان وقتل بينهم ق أول وَقَعَة ثمان ماية ألف وكسر 
رما 'زال الصَرْبُ بينهم والفِتَنْ والسَبْفٌ يعمل ماية سنةٍ واثنين 
وخمسين* "سنة وعذا البلك فقتل الأنبياء وأخرق شريعة ر 


علي الصلاة والسلام وبعل ذلك جعت سُبڪانه وتعالي بختنص, 
وأخرق البيت المقدس ”وذبى على دم ركرياء أربعة وثمانين 
ألف شریف وشتتهم ف “الأرض وبقي البيت المقدس خرابًا * 


سبعين سنةً وفيه ظهرت "السََة وابتدعرا شريعة ين عندهم 


* Ms. وخمسون‎ ’ Ms. وخمسون‎ ° Ms. خراب‎ . 
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ونسبوا :الي موسي عليه السلام "وق ذلك الزمان ظهرتِ 
القراوون* الذين يعتغدون أن العرَير “ابن الله وعم الذين 
سكنوا بأرض الججاز وبعل سبعين سنة ظهم "ملك تقال ل 
کورش و البيت المْمَدس واجتمعت اليه اليهود وبق "البيث 
المقدس عامرا آربع ماية سنة وثمانین* سنة وفيه ظهر المسيح 
عيسي بن مریم عليه السلام وكانت سببُ خراب البيتِ الأول 
"الذي “ بناة سليمانٰ بن داود عليهيا السلام كَقْصهم عهودَ 
الله وعَمَلهم' (28 .م ,.16) الضرر“ والتماثيل وتتلهم الأنبياء 
وسبِبُ خراب البيتِ الغاني *الذي عَمَره کورش اختِلاف علماثهم 
ف دات البارى سبكانه "وتعالي وف صفاتة وق كلاه وكفرعم 
بالسيح عيسي بن مريم علي 'الصلاة والسلام فصل أَخْتَلِفَ 
فی کلام الباریٔ ”سبحانہ وتعالی فینھم مَں قال بلا حَریِ؟ ولا 
صت وينهم مّن قال بكرف وصوتِ وسببٌ ذلك إتباع القلاسفة 
واعْتِقّاد مَذْعَبهم "فإنهم يعتقدون قل العالم وهذء الغلطة 


العظيمة نزلت بهم "اسفل السافلين فانهم جهلرا الموجود 


a Ms. .القرايين‎ Þb Ms. وتمانون‎ : ce Ms. الذى‎ repeated. 
e ت‎ 
' 5. .عيبل‎ ٠ 1١ الصو‎ . ' Ms. بڪرفي‎ . 


S. A. Weston, ) . (1908.‏ 350 
والإيجاد واليْوْجد 'وجَهلرا حقيقة النْبرّة ومَراتبَ الأنبياء وفوا 
ا 0 القدرة ورقفت عقولهم عند القلك ۰ 

وارصطوا* عظما عظماءعم زرا عن معرفة حقيقة الجسم فكيف 
ڊسبيلهم الي معرفة كلام البارى سبڪان وتعالي والأنبياء 
عليهم الصلاة والسلام "خرفرا لَب واتصلرا بعالم المَكوتِ ِ 
وأخبروا من الله تعالي “أن أبدع العالم من العدم بقدرة لا 
بشوبها عجز وقوة لا يلڪقها ضوف * ونا فاتكة التوراة 
قول تعالي جراشیت (29 )29 (Ms., p.‏ بارا نفسیر ذلك أن الل أبدع 
العالم من العدم EF‏ ا ان القلسفة هي مذهب قدیم 
وافترَفَ أهَلُها فرَقَا* فينهم الدَمَريَة *الذين لم يعتقدون صانعًا 
وينهم الحلولية ومنهم الاتعحاديّة 'ومنهم من يعتقلد ققدم 
العالم وإتبابَ الضانع ومنهم الصابية *الذين يعبدون الكواكبَ 
وجميع الفلاسفة يعتقدون 'قلم العالم لا خَّلا ولا ملا فجعلرا 
إل العالم من داخل الفلك "وهم أعدا اللد وأعذاءٌ الرسْل وعم 
الذين أشسروا عبادة الأصنام 'وصرروا الصور والتماثيل وصنعوا 


البرابي والاهرام ومن ”عظم منھم آدعي اللاهية کالنمرود بن 


* Ms. reads ارصطوا‎ for Aristotle. * Ms. dad. °*Ms. فرق‎ . 
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كنعان وفِرعَونَ "ولا ظهلٌ ذلك ويفشوه يغار الباري سبڪانه 
وتعالي "لذاتِه وَيرْسل الرْسْلّ بالآيات والبراعين والمُْعجرات 
الضارقة "لطباي الوجود ولمّا أرسل اللَةُ سبصاده رتعالي موسي 
علي السلام "قال له إن فرعون لن يُومِنَ بك لاني اخترْت أن 
أكثم آياتي ومُعجزاتي “بارض مض وباللسان* العبرانِيّ لماعن 
ربوث موفثي "بارش مصرايم فصل في الرد علي عقيدة 
(90 .م ,.2) الفلاسفة وى دم العالم اغْلم أن هذا العالم 
نى القَلَكَ وما ري وعو كمَطص واحك مُصيطةُ سيط 
وحشوة وداخله "متكثر الأجراء ومركب من ماذة وصورة فيه مَن 
لا شعور 'کالكيران ونيه من ليس شعوزٌ الصمادات ومن 
البحال أن "توخد* هذا لكثرة ذاتها فلزم مِن ذلك أن غير 
أوجدة رلا “يلوا وجرد ل عن آربعة أقسام القسْمٌ الأول أن 
ایکون وجودةٌ لذ عن مادةٍ لم قزل ومورةٍ لم قزل وهذا مال 
'عقلاً وشرعا وطبعًا أن يَتَعَيّن مؤْجود ماذةً [بلا] صورة او 'صورة 
بلا مادة ون قالوا أن الهَيُولى* الأولّى لها وجرد فرجودها 
"ذه لا يان“ لان الرجود الذعني لا يكو سبتًا للموجُود 
.توجل “M5. 8. 4s.‏ .وبلسان .¥5 ° .يغشوا .15 ۰ 


.عیانيًا ۵«ھ ذهنيًا .16 ' 02n.‏ 7 -الهيولى Ms.‏ ° 


ae 
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"العياييّ َعَم التَوجُود العياني هو سيب الوجود الذهنج 
"والقسُمٌُ الثاني أن يكون وجوده أعنى به الفلك وما حَرَي "عن 
مادق لم قزل وصررة لم تكن وعذا الاي دَهَبَ الي بَعْض 
الین فإتهم فالا أن الفاعک حي وتار ریگ راجب 
"له باق الصفاتِ وجعللوة يفعل فى الماذَةٍ ما يَشاءٌ ويفعل فيهًا 
7 ۰م 6 صو لم تكن رهذا الي باطل ن رجهين: 
احدهبا يلرم أن يكو “الفاعل جر عليه كالبنّاء يني البَيْتَ 
من جره مُتقَّمةٍ عن البيتِ اللي والَج والوَجة الثاني 
أنْ يكون الماذةٌ قد شاركت “الفاعل ف الأرل ولو راد أن يعْدمَها 
ما قَدر وحاشاة من ذلك أن یکون ل شريك* ف ملک سبڪان 
وتعالي عن .ذلك غلا *كبيرًا والقسْمٌ الثالث أن يكون وجوده 
عن مادو لم تكن وضورق لم تز وعدا مال أن يتقزم موجود 
بالمَعذوم 'فلزم وتم بما تقتضي× القياسش النظري البرهانى ُن 
[يكون] وجُودٌ "هذا العالم نى به الفلك وما حرَي عن مادء 
لم تكن وصور "لم تكن وعدا هو العد الي جا ب جميع 
الأنبياء والرسلى لا ل عل اخن هل ت ا 


+ Ms. وجو‎ . . P So the Ms. ¢ Ms. سریکا‎ : 
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الل قعالی لطاعته "أن الأنبياء عليهم أفضَل الصلاة والسلام 
مع عطم شانِهم رمراتبهم "مضتلِفة مِنهم من حاطب الل ق 
البنام ومنهم من حَاطبه الله وَحيّا او "من راء حجاب ومنهم 
من هو ف حضرة القدس داتمًا "فصل اعلمْ ان سليمن بن داود 
عليه الصلاة والسلام (32 .م ,.26) ضرَبَ الكلام مَثلاً فقال مل 
رجلٍ نایم رای“ فے منام شَكْصًا مينّا "ل مَدة من الزمانِ وإِن 
ذلك البيت كَل النايم في منامه وأخبرة بيغيبات بشفة ولسانِ 
وحرف وصوت ولم يكن “هناك لا شََة ولا لسان ولا حرف ولا 
صوت فليا استيقظ النايمْ *من منامه أخبرعن جبيع ما قال لد 
الميت بشفة ولسانٍ وحرف 'وصوت وقال النبي صلي الله عليه 
وسلم إن الزويا الصاذقة جزو "من ستة وأربعين جُا* من 
النبوة ومن الناس من يري* منامًَا "ريعتقل أنه فى اليقظة 
فالنبرةٌ أعظم من اليقظة“ بلا قياس ”فصل امْلمْ وققك الل 
تعالي لطاعته ني "من عُلماء بني إسرايل ومَنَ اله 
سبکانه وتعالے عل بالإسلام کان i.‏ ار حصبل لى ضعفٌ 
فدخل على طبيبٌ فجهز لي كفن الموت "فرآيت ف مناي 


a Ms. زاي‎ Ms. جوا‎ c Ms. اليقضح .1 هة : برا‎ . 
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قاقلا يقول قفرا سْورة الد تَعلَّص من الموت "فليا 
استیقظت من منامی طلبت من ساعقي عدلاً من “عدول 
المسلمینَ کان جاری فمسکت بیله قاتلا أشهد "أن لا | 
الله وَحدة ولا شريك لد وأشهل أن معدا عبْدة (39 .م ,.76) 
ورسُولةٌ أرْسَلةٌ بالهدَى ودين الحق ليظهرة على الذين كل 
وأحَذت "أكرر وأفول يا مثْبّت القلوب تَتنى على الإيمان فلا 
دخلت "الى الجامع وريت المسلبين مصطقين كصفوفِ 
البلايكة وقايلاً 'يقول لى في سى هذه الأمغ الى جشرت 
بظهورها الأنبياء "عليهم أفضل الصلاة والسلام فلمّا خرج 
الخطيبٌ لاسا شعار “السواد حَصَل عنكى من هيبة* عظيمة 
فلمّا صرب المنبر بسيفه 'زعزعت ضربتة جيم أعضاءي وان 
الخطيبُ يومين ابن 'البْوفق بثغر الاسكندرية فلمًا قال ف آخر 


غو ہے ب 


خطبته إِنَ آل يامر 'بالعدل رالاحسان رإیتاد [ذے] آلقربى 

م ٍ ع ع & 0 
ينهي عَنِ آآ ث اء والمُنک والْبَغي يه ناکر“ یلک“ تذکرونَ 
فلا قامت الصلاءٌ حَصل لے “حال عظیم بحیْ ثکنٹ أری صفوف 


البسلبين كصفوف البلايكة ”يتجلى الله سبڪانه وتعالى 


٣ ۶۶ 
* Ms. ىڭ‎ . 
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لرکوعهم وسجودهم وقایلا يقول ف "سري إن کانت بَنو إسرايل 
حَصَلَ لهم خطابٰ الله فى الدهر مرتين “"فقد حَصل لهنه 
کاس : . i‏ . ۳ ا 2 Èۍ oro‏ ۳ 
الام خطاب الل ف کل صلا وتقرر عندی انني لم اخلق إلا 
مُسلمًا وان إسلامي ف مُستهل شعبان سنة سبع (84 .ص ,.246) 
وتسعيین وستماية فليا نت القران ف شه رمضان راث فی× 
مِنَ الفصاحة العظيمة والبلاغة والإعجاز العظيم "بيت أن 
القضة التى تذكم ف القوراة غ كراسَيْن مذكورة* غ “آية او آيتون 
رعذا هر الإعجاز العظيم لا يقدر بشم علي أن ”يّاني بآية مِن 
مثله مغل قولة تعالي وَإذ قال موسي لقره "يا قوم آذكروا نعم 
الل عَلَيْكم ِد جَعَل فيكم ياء وَجَعَكَكّمْ ملو ”اناكم مَا ل 
يوت أَحَذا من الْعَالمينَ يا قوم أأخلوا الأرص "البقدسة الى 


e 


كدب الل لک َل تدرا على اذبارک فتنقلبرا خاسرين .ونه 
القضة مكتوبة ف التوراة ف كراسي فلما أمرهم الله أن "يدخلرا 
الأرض المقدسة طلبُرا من موسي عليه السلام أن “يسل لهم 
9 بک ٤ء‏ | ون 


سے 


واحل منهم باسيه من جملتهم يوشع وكاليب وعما الرجلان 


. : or ل‎ 
a Ms. ڊبنی‎ ’ We might supply ی القران‎ is repeated. 
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"اللذان* ذكرهم الله فى كتاب العزبز ومذكور ف القوراةة صِفة 
دخولهم "الى الأرض المقذسة وما جري لهم ف ثمار الأرض وما 
جري لهم "مع العَمالقة وطلبّوا بنو" اسرايل [أنْ] يرجمرا موسي 
فال بينهم وبين (35 (M8., p.‏ الغمام وهنا رلت نه الاي 
َإنها مصرمة عَلَيْهم أربعينَ ستة 'وخالفوا موسي علي السلام 
ورحلوا قاصدين الشام فخرجت "لهم العمالقة وكسروا بنى 
إسرايل وعناك تَضَفْعَ موسي ببصيل 'صلى الله عليه وسلم فصل 
قولة تعالي وَمَا تُرسِل 'آلمرسلين إل مبشرين رَمنذرين اعم أن 
التوراة وصحف الأنبيآء عليهم الصلاة والسلام أخبروا بجميع 
ما جرى فى ملك بني 'إسرايل قبل وقوعِه رات حذروا وأنذروا 
عن وقوع فتن "عند انتهاء* سبع ماية سنو عِلاليةٍ للهجرة 
التَبويَة بسب ما حرفُرا 'وغيّروا وأبدلرا ين كلام الله تعالي 
رجهم لنبرة البصطفي وكفرهم “بالىسيع عيسي ڊن مريم 
رعلهم الور والتمّائيل غ البيّع التي بسببها "خرب الل ملک 
بني إسرايل وإن الله سبصانة وتعالي أوعد وباد *الأبيا 


9 د ب سے د 


. مڪ مت Ms,‏ . بني Ms.‏ ’ .الرجلين الأذين a Ms.‏ 
إنتهى Ms.‏ ° .قن Ms.‏ + 


Vol. xxiv.] The Kitdb Masdlik an- Nazar. 357 


يکون زوال ذلك علي ييه بقرار ملک وطول عمره ودوام "عزه 
وطاعة ملوك الأرض له وبيان ذلك وبرهانه أن عند “انتهاء 
التواريح التي دلت عَليها التب المنزلة وهي انتهاء سبع ماية 
سَنةٍ (36 .م ,.16) هِلاليَةٍ للهجرة النَبويَة حَرَبَ الله علي يل 
البلك غازان كنايس ”الشرق فانتصر غازان علي جيوش 
المسلبين فلمًا. رجع "المسلمون e‏ اس الل 
سبڪانه وتعالى غلق الكنايس وغلقوها 'بيقة بمقتضي الشرع 
الشريف المطهم فخرجوا المسلمون* الي بق . عدوم ف نوب 
شقَصب* فتصرهم الل ولم يرل بنو إسرايل كذلك هكذا طول 


مَيْلكَتهم عند ما يعبلون الصورَ والتماثيل ينكسروا قدام 


تعد وهم[ و]ما ا صا لے 1 علي علوم وتستقہ o‏ لک 


فلا رجعوا المسلمون؛ وقل نصروا علي عد رهم فتكت الكنايس 


وانْققَصت "العْهُودُ فليا ريت ذلك [َحَصَلً] عندي غَيْرةٌ الل 
تعالي وخوف علي "المسلبينَ وعلي ملكهم عند انتهاء“ سبع 
ٳنتهي a Ms.‏ 


A. Weston, [1903.‏ .8 ` 358 
احتسابا للح تعالي يعضروا فیک عشرة *احبار من احبار 
اليهود وعشرة من قسيسي” النصاري فى ”حضرة علماء المسلمين 
بين [يَدى] الملك وبييهم القرراةٌ والأنجيل رالزبرز “وصحف 
الأنبيآء عليهم أفضل الصلاة والسلام وأظّهر“ ما حرفرا وغيّررا 
ORT ٤ 0 15‏ ھرس ے رں ا د ا 
وبل لوا من کلام الل تعالي وابين زابرعهن بوڈ البصطفي وهو 
(87 .2 ,.) ميد بن عبد الله بن عبد البطلب من التوراة 
والأنجيل والزبور وصصف *الأنبياء وأقِيم العجم رالأدلة 
والبراعين من كتبهم علي محر الصور والتماثيل من الييع 
ناذا ظهم ذلك يبت للملك“ الناصم جبيعَ ما وعل الله ب 


علي لسانِ أنبيائة ورسله وأفتت* المفتيون؟ قولاً واحذا “هذا 


2 7س 2 


رجل متقرب الي الل تعالي بأفضل ل اقرب ويب علي ولي لامر 
إعانت 0 ذلك ۹ ام اا بعقل هذا البجلس 


0 E 


فلا حو i‏ إلا بالل لعل عطي ا لل بائ الي 


cO g 


راجعونَ ”فصل اعَلم أن جميعَ ما وضعنّةٌ ن هذا اليْضتَصر "ھر 


a Ms. قسیسین .15 ` اجار‎ . 
¢ Ms. واظهروا‎ , with final و‎ cancelled by the original hand. 


: المفتيين Ms.‏ ' . وأفتت| .۰18 . البلك M8.‏ هة 


\ 
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میا جا فق القوراة وصڪف الأنبياء 2 جمعته * ورتب 


عرب 


3 9 © u ع‎ 


ااا سمیته الباحيط فان أحاط بجميع قواعل 
3 البقينية ف الأيمانية ا الدينية e‏ 


: 0 س وقد صيْف (×و7٥2)‏ ینا کناب جا بم بني 


والكمن لله ا وصلى الله على ۹ 


مني وعلي الح وصڪب× وسلم وح نا ہنا الاح وذعم الوكيل ولا 
حول ولا قو إلا بالل العلىٌ العظيم . 


TRANSLATION. 


The Book of the Paths of Investigation, concerning the 
Prophetic Office of the Lord of Mankind. 

The composition of the servant, poor in the sight of God 
Almighty, Sa‘îd ibn Hasan, the Alexandrian. May God be 
pleased with him and make him happy, and make Paradise his 
abode and hellfire the abode of the enemies of Mohammed. 

In the name of God, the merciful Compassionate One. Lord, 
bring it to a good conclusion! Amen. 

Praise to God, the Lord of the worlds, and prayer and peace 
be unto our lord, Mohammed, seal of the prophets, and unto 


a Note the rhyme in lines 11 and 12. 


360 S. A4. Weston, 11903. 


his family, his friends, his helpers, his pure wives, the mothers 
of the faithful, and unto those who follow them in good deeds 
till the Day of Judgment. 

We begin, asking help of God in the blessing of Islam, to 
declare the prophetic office of the lord of mankind, Mohammed 
ibn Abdallah ibn Abdal-Muttalib, the trustworthy and faithful 
one, whose appearance the prophets of the Children of Israel 
announced, confirming the saying of the Exalted One in his 
great book: '‘“ And we only sent the Apostles aa preachers of 
good-tidings and warners ”;j and the word of the Exalted One: 
(p. 2) °°“ And remember when God accepted the covenant of the 
prophets, saying,. ° Verily what I have brought you is of the 
seripture and of wisdom; hereafter an apostle shall come to you 
confirming the truth of that [scripture] which is with you; ye 
shall surely believe in him and ye shall assist him;’ God said, 
“Do ye acknowledge and do ye accept my covenant on this con- 
dition ?’ They said, ‘ We acknowledge it.” He said, ‘ Be ye 
therefore witnesses, and I also bear witness with you.’ ” 


Know that as for the prophets, God sent them with clear 
arguments and convincing proofs; and they manifested and made 
known and spoke in proverbs which brought the truth near to 
the understanding. Moreover, when God related the story of 
Adam to Moses, in the first book of the Toral, he made known 
to him that when Adam was in the Garden he spoke Arabic, but 
when he drove him out, he forgot the Arabic language and 
spoke Syriac. Now he grieved sorely because of his loss of the 
Arabic language; so God said in revelation to him, ““ O Adam, 
grieve not, for this is the language of the people of Paradise. 
In Paradise there shall be offspring of thine who shall speak it; 
and they shall be of Paradise, or of the people of Paradise.” 


Another fact which points to his prophetic office is in the 
story of Noah, in the first book of the Torah, after the story of 
Adam. When he went out from the ship he withdrew from his 
wives because of fear lest (p. 3) his offspring be drowned by 
another flood. But God spoke in revelation to him, saying, 
“O Noah, return to thy family, for I will not destroy .the earth 


1 Sura 6“. ? Sura 3°. 
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again; ” and God showed him the bow which was appearing in 
the clouds. Then he said to him, ‘“ This is my promise that I 
will not destroy the earth by a flood.”* Moreover, he showed 
him the prophets who were to come, and among thea [was] 
Mohammed. And he said to him, ‘““For the sake of this 
prophet, I will never destroy the earth by a flood.” 


Another indication of his prophetic office and of the univer- 
sality of his call is that which comes in the first book in the 
story of Abraham, the friend of God. When he escaped from 
the fire of Nimrod, his Lord appeared to him, speaking in the 
Hebrew tongue: 3? °9 PM MP? FIN? mmr ap 
N2INN. This is the interpretation: Rise up, walk through the 


land, its length and breadth; to thy offspring we will give it. 
When Abraham told Sarah this vision, which was a dream, she 
knew that the promise of God was true. So she said to Abra- 
ham,° °“ Drive Hagar and her Child from me.” And it is said 
that Abraham granted Sarah’s request and drove them both 
forth to the land of the Hijêz. (p. 4.) Then God Almighty 
said to Abraham, speaking in the Hebrew tongue: * Are) 2 


7 3? NI2. This is the interpretation: As for Isaac, thou 


shalt have posterity through him; and as for Ishmael, J will 
bless him and multiply him and make him great, and I will 
make his offspring as the stars of the heavens, and from him 
will come Mohammed. And this latter verse in the Hebrew 
language is: ADM) INN 232 A PID ORI 
1ND ND INN M237) INN. Those learned ones who com- 


ment on the Hebrew language have explained these two words, 
which are ND “ND. as follows: Some say Ahmed, Ahmed; 
others say Very, Very; still others say Great, Great. But 
there has not appeared of the offspring of Ishmael a greater 
than Mohammed. 


Another indication of his prophetic office is that when Hagar 


went forth, going toward the land of the Hijêz, and thirst came 
upon her and she cast the babe from her shoulder, it is written 


1 Gen, 911-18, ? Gen. 13". 3 Gen. 211%. + Gen. 211, 5 Gen. 17%. 


e O ATTA A “ص‎ EIR e EF ق ` ا‎ VAIN IAP AT NPI COS RK VO 0. EFE SD ER TO N EU ORS E 
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in the Torah that God sent unto her angels who caused a spring 
of water to flow. So she quenched her thirst and gave the babe 
drink. Then God Almighty spoke to her, saying,’ (p. 5) ““ O 
Hagar, i74 3 °2 i3 TT PN POT YID DN Ri 
DUN. This is the interpretation: Rise, carry this child and 


care for him, for from him shall come Mohammed, and his off- 
spring shall be as the stars of the heavens. 


Another indication of his prophetic office is in the first book 
of the Torah in the story of Jacob. As death was approaching, 
he gathered his children and said to them,* ‘“Come near to me; 
I will tell you what shall happen in the last time.” So when 
they were gathered together he said to them,” ‘“ Whom will ye 
serve after I am gone ?” They said, ““ We will serve thy God 
and the God of thy fathers, Abraham, Ishmael and Isaac, one 
God.” Yet there is not found in the Torah mention of any- 
thing which he predicted, but it is written in the Torah that he 
prayed for them and died. So it is known from this that they 
[the Jews] have removed from this versè the name of the 
prophet. 


Another indication of his prophetic office is in the fourth 
book of the Torah, in the story of Balaam, son of Beor; the 
saying :* °“ Behold a star which has appeared from the family of 
Ishmael and a tribe of Arabs sustaining him. Then because 
of his manifestation the earth quaked, and those who were upon 
it.”* ... of the offspring of Ishmael except Mohammed. And 
the earth quaked only because of his manifestation. 


(p. 6.) Another indication of his prophetic office is an explicit 
passage in the fifth book of the Torah. God spoke to Moses 
saying, ‘““ Speak to the sons of Israel in the Hebrew language: 


Rp? 22 DNS 292 DT? DPN N2” This is the 


1 Gen. 211, ? Gen. 491. 3ê Sura 2'*". 4Num. 24". 
5 The copyist has here omitted some words. 
6 Deut. 181*. Note that the Ms. text has omitted ڊد‎ , and supplied 
the significant words, SN 332 Note also D5N instead of 
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interpretation: We will send unto you a prophet from your 
kindred, of the children of your brother Ishmael, in whose 
mouth I will put my speech. In the Hebrew language :" 
در‎ ON 92 27 DY) I will put my speech in his 


mouth, and him they shall obey. 


Another indication of his prophetic office and of the univer- 
sality of his call is an explicit passage, with which the Torah is 
sealed: TINY POND ID PDI Tp TIN NI DD IR 
2 ددد‎ This is the interpretation: God came from Sinai 


and rose from Seir. He revealed himself from the mountains 
` of Paran and appeared with his holy myriads; on his right 
hand, light, and on his left, fire; unto him the nations assembled 
and to him the tribes gathered together. 'T'he people who know 
(p. 7) the Hebrew language agree that the mountains of Paran 
are the mountains of Mecca, and the ten thousands of his holy 
ones are the people of the Ka‘ba. Yet there has not appeared 
from that region any but Mohammed. 


Another indication of his prophetic office is that when Moses 
battled with the Amalekites and the Children of Israel were 
routed, Moses made entreaty to God asking for help through 
Mohammed, saying in the Hebrew language: ?رج‎ 13 
د‎ DITIN? This is the interpretation: Remember 


the covenant with Abraham in which thou didst promise to him 
that of the offspring of Ishmael thou wouldest render victorious 
the armies of the believers. So God answered his prayer and 
made the Children of Israel victorious over the Amalekites 
through the blessing of Mohammed. 


1 Deut. 181%’. Note that the Ms. text has °39 instead of 373, 


The two concluding words are taken from verse 15 of this same chapter. 
They are, apparently, 9JIW° 99 (with change of person). See the 
note on the Arabic text. e 

8 Deut. 33. Note that the Ms. text omits $35 , which occurs in the 


Hebrew text after PPI . 
3 Deut. 9". Sa‘îd interpolates SN م‎ ۰ 
VOL. XXIV. 25 ا‎ 
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Another indication of his prophetic office is that when Joshua, 
the successor of Moses, conquered Syria and made war on the 
Amalekites, his army was routed three times because of their 
unfaithfulness to the covenant.’ For a man belonging to 
Joshua’s army took a cross of gold from the booty of the 
Amalekites; so his army was routed three times because of the 
cross which was taken wrongfully. Then Joshua prayed to 
God Almighty, asking help by Mohammed, in imitation of the 
example of Moses. Wherefore God answered his prayer and 
gave him victory. And God spoke in revelation (p. 8) to 
Joshua, saying, ““ The children of Israel have been faithless to 
my covenants, in that they took wrongfully of the booty, for 
the booty was unlawful for them.” So Joshua inquired care- 
fully of his army and found with one among them a cross of 
gold. Thereupon Joshua killed and impaled him. Then they 
conquered the Amalekites. 


Another indication of his prophetic office is that which is 
written in the Psalms of David: °“ Blessing upon you, O sons 
of Ishmael, blessing upon you. A prophet shall be sent from 
among you; his hand shall be supreme over all peoples, and all 
peoples shall be under his power.” Also in the Hebrew lan- 
guage, in the first book of the Torah, in the story of Ishmael, 
[it is written] that God promised Abraham that as for his son 
Ishmael his hand should be supreme over all. And it is the 
saying of the Exalted One: 2 ‘dD 97 3 3 ٩ 753 7 
سد‎ YIN. This is the interpretation in Arabic: His hand 
shall be supreme over every people and every people shall be 
under his power; also he shall dwell in every dwelling of his 
brethren. But it is well known that as for Ishmael, there came 
to him no kingdom, and his hand was not supreme over the 
hand of his brethren; also that he did not go down to Syria 
and did not dwell there: 'This happened to no one but Moham- 
med; and his people are they who dwell in the dwelling-places 
of the Children of Israel, in Egypt and Syria. This, then, is a 
decisive proof (p. 9) of his prophetic office. 


1 Joshua 7. A rather confused account of Achan’s sin. 
? Gen. 16. 
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Another indication of his prophetic office is that which is 
written in the Psalms of David: ‘“ Exalt God, all ye people, 
and assert belief in the unity of God, O ye families of the 
Earth. A prophet of mercy will be sent to you.” 


Another indication of his prophetic office is what is written 
. in the book of Isaiah, the speech of the Exalted One by his 
own tongue in the Hebrew language: PAN PNT) DW DW. 
This is the interpretation. Listen, O heavens, and be reassured, 
O earth! Why dost thou tremble ? He will send unto thee a 
prophet; through him invoke mercy. Know also that God 
sent twenty-four prophets after Moses’ death; the first of them 
Joshua, and the last of them Zechariah, who was sawn asunder 
with a saw. And every prophet has a book in the Hebrew, in 
which is written the knowledge of that which has gone and of 
that which shall come, on the authority of God Almighty. 


Another indication of his prophetic office is that which is 
written in the book of Elijah. When he went out on his 
journey with seventy men as his companions, and saw the Arabs 
in the land of the Hijûz, he said to those who were with him, 
‘“ See these who possess your strongholds.” Then they said, 
‘“ O prophet of God, who is he who shall be their object of 
worship ?” And he replied to them in the Hebrew (p. 10) 
language :" 973. DN NINN T33 ND Ml. This is 
the interpretation in Arabic: They shall assert their belief in 
the unity of God from every great pulpit. His followers said 
to him, ““ O prophet of God, who shall teach them this °?” Then 
he said to them in the Hebrew language: N 2? ¬7 2 
vw TUN! . This is the interpretation in Arabic: A child 
shall be born from the offspring of Ishmael; his name shall be 
associated with the name of God, and whenever the name of 
God Almighty is mentioned, his name shall be mentioned. 
But this happened to no other than Mohammed. 


Another indication of the prophetic office is the following. 
One of the kings of the Children of Israel was named Ahab. 


1 [sa. 1?. ? sa. 421. 


3 I Ki. 18. Ms. text substitutes NJ? j2 for 3 M2. 
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He was a tyrant and one who killed the prophets. He also 
denied the God of Moses, and made idols and served them. 
Moreover, he set up an altar and offered upon it offerings to the 
idols. Then God sent to him a prophet who was named Micha, 
and he cried out with a loud voice,’ O Altar, O Altar, God 
says to thee, A prophet God Almighty will send, IW UN’ 
(that is, by interpretation, A name associated with the name of 
God Almighty); in his name unbelief will cease from the Earth. 
In proof of the truth of my word. thou shalt be split, O Altar!” 
And [it was so, for] the prophet had hardly completed his speech 
when the altar was split and its ashes were scattered on the 
ground. Then the king desired to kill the prophet, but his 
hand withered. 


(p. 11) Another indication of his prophetic office. One of the 
kings of the Children of Israel was named Manasseh (Isaiah the 
prophet was his grandfather), and he was an unbeliever and served 
idols. He went oat to battle with a certain king, and this king 
conquered Manasseh and found in Manasseh’s possession an idol 
of hollow copper, which he was accustomed to worship. So the 
king took Manasseh and put him inside the idol and built fires 
beneath him. 'Then Manasseh began to ask for help of all the 
rest of the idols, but they gave him no help. When the fire 
reached his heart, he cried unto God, asking help through 
Mohammed, following the example of his grandfather, Isaiah. 
Then God rescued him and helped him by means of angels; 
freeing him from the idol and giving him victory over his enemy 
by the blessing of Mohammed. Moreover, God restored him to 
his kingdom and he repented most thoroughly. 


Another indication of his prophetic office. One of the proph- 
ets of the Children of Israel was named Obadiah, which means, 
‘““ servant of God.” He went out on his pilgrimage, and found 
the Jews dwelling in the land of the Hijãaz; they entertained 
him as their guest, but he wept bitterly. So they (p. 12) said 
to him, ‘““ What makes you weep, O propbet of God?” He 
replied, ““ A prophet, whom God will send. from the Arabs, and 
whom the angels will help, will lay waste your houses, take 


1 Sa‘îd has confused Ahab and Jeroboam. ? I Ki. 18. 
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your women captive and make your children orphans.” "Then 
the Jews sought to kill him, but he fled. 


Know this: When the Sea was divided for Moses, and: Pha- 
raoh and his army were submerged while the Children of Israel 
went forth on the other side, then God revealed himself to 
Moses on the side of the Mount (Sinai), saying, “O Moses, 
tell the Children of Israel to wash their garments, purify 
their bodies, and withdraw from their wives for three days, for 
I will reveal myself to them.” And when it was the morning 
of the third day, behold, the Earth was shaken and the moun- 
tains were laid low. 'Then God appeared, saying in the Hebrew 


language: DMD FOND TINY N TION N 2N. 


a’ Qene 
o: 


This is the interpretation: I am the Lord thy God who have 
brought thee out of Egypt; thou shalt not serve any God beside 
me, for I am a jealous God. (p. 13) Thereupon all the Children 
of Israel died. Then God brought them to life; and they said, 
‘“ Hear thou, O Moses, the word of God, and speak to us, for 
we are not able to hear the speech of God lest we die.” So God 
made a covenant with them, in thirty-six compacts, that they 
should follow the sunna of Abraham, their grandfather, and 
that they should take neither idol nor crucifix nor image; and 
they accepted the covenant upon this condition. ‘Then the earth 
was quieted and the mountain was raised up from them. 'T'here- 
upon God commanded Moses to tell the Children of Israel to 
return to their families, but he commanded Moses to draw near 
to him. So Moses remained in the Mount forty days. And 
God threw the tablets on the ground; and there was written on 
the first tablet, ‘“I am God thy Lord ”; on the second, ‘““ Thou 
shalt not serve any god besides me”; and on them was written 
the rest of the Ten Words. In the Torah it is written that the 
tablets are the workmanship of God and the book is the writing 
of God. When Moses went down [from the Mount] with the 
tablets in his hand and found the Children of Israel worshipping 
a golden calf, he threw down the tablets, (p. 14) and the earth 
was split open and swallowed them: up. Then Moses killed 
every one of the Children of Israel who had worshipped the 
Calf. 


1 Px. 20°. 
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Another indication of his prophetic office is, that when Jacob 
went forth a fugitive from his brother Esau, he saw in his sleep 
a ladder raised from earth to heaven,’ and it had five steps. He 
saw also in his sleep a mighty people ascending on that ladder 
and angels helping them and the gates of heaven opened. Then 
his Lord appeared to him, saying, “O Jacob, fear not, I am 
with thee, hearing and seeing. Express thy wish, O Jacob.” 
So he said, °“ Lord, who are those ascending on that ladder ? ” 
God replied, ‘“They are the offspring of Ishmael.” Then he 
said, ““ Lord, how have they drawn near to thee?” And God 
replied, °“ By the five prayers which I have imposed upon them, 
by day and by night; they have accepted them, and they act 
accordingly.” So when Jacob awoke from his sleep he imposed 
on his offspring the five prayers. Yet God did not impose on 
the Children of Israel any prayer in the Torah, but only offer- 
ings which they should offer. This story is in the first book of 
the Torah, after the story of Abraham and Ishmael and Isaac. 
(p. 15) But the Children of Israel and their learned ones have 
not ceased praying the five prayers, following the custom of 
their ancestor, Jacob; and the prophets of the Children of Israel 
have not ceased to preach the appearance of Mohammed and to 
swear by his life and to desire to be in his time, and when the 
hidden things shall be disclosed to them, to see his people drawn 
up in prayer like lines of angels. Moreover, Samuel the prophet 
has made a proverb for this, saying: 9)) MIAN 2 T3 
27 3 DY}. This in the interpretation: The lion and the 


wolf shall come together in one feeding place; the leopard and 
the kid shall dwell harmoniously in one place. 'The meaning of 
this is that king and poor will be equal in the ranks of those 
who pray. And verily the learned men of the Children of 
Israel and their prophets have ordained the matter for them in 
their prayers, making entreaty therein unto God Almighty by 
Mohammed, and desiring to be in his time and see his days. 


Another indication of his prophetic office is that which is 
written in the book of Ezekiel. God said with his own tongue 


1 Gen. 2812. ° Iga. ,“ھ111‎ 6a, 
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in the Hebrew language: PAY N2 #3 TAN 2D 
N'Y’ Dia? Down 13 ‘mm? N} PY WD} (p. 16). This is 
the interpretation: Behold my servant, the one chosen by me, the 
son of my beloved. I have chosen him and sent him to the 
nations with trustworthy wisdom. As for his saying, ‘“my 
servant,” Mohammed was addressed as one who was in the ser- 
vice [of God]; as for his saying “son of my beloved,” God 
called Abraham °“ beloved” in the Torah, and Ishmael God 
called °“ beloved.” Moreover, God taked with Abraham, say- 
ing in the Hebrew language: YN TTD NY 42 N: N2 
JIN. This is the interpretation: Take thy son, thine only one 


whom I love, and offer him to me for an offering. So this verse 
points to the fact that the sacrificed is Ishmael, from the text 
of the Torah, because Abraham had no “only-one” except 
Ishmael. For it was after this occurrence that the angels 
announced to him [the birth of] Isaac, and Abraham loved only 
Ishmael. 


Another indication of his prophetic office was given when the 
Messiah, Jesus son of Mary, was sent. Now his mission was in 
the [time of the] second temple, for the first temple, the holy 
house which Solomon son of David had built, Nebuchadnezzar 
destroyed, and (p. 17) prophecy was cut off with the destruc- 
tion of the first temple. It remained a ruin seventy years. 
After that, a king called Cyrus rebuilt it, and it remained pros- 
perous 480 years after its erection; and in it appeared the Mes- 
siah, Jesus son of Mary—upon him be most excellent prayer and 
peace. He lived in a time of wise men and philosophers; he 
cured those who were blind, and the lepers ; he made the dead 
live, by the permission of God, and he made clay into the form 
of birds. Moreover, they gathered a tribunal, and the wise 


1 [sa. 421. Like many of his predecessors, Sa’îd applies this verse to 
Mohammed. He tries to show that the “only son” whom Abraham 
was going to sacrifice was Ishmael ; Isaac was not yet born. The origi- 
nal Hebrew text of Isa. 421 nakes py follow °9", and connects %3 


? Gen. 22. Note the significant change from the Hebrew WN 
IY: 


370 S$. A4. Weston, [1903. 


men of the Children of Israel united together against him. 
Then one of their learned men who was called Simeon Ballakîsh’ 
stood up against him and said, ““ We believe not in thee, and 
we agree not with thee in what thou hast claimed and in what 
thou hast brought; because Moses informed us in his law, on the 
authority of God Almighty, that the prophet sent in the last 
time should be of the offspring of Ishmael, but thou art of the 
Children of Israel. And this is the saying of the Exalted One 
in the Torah: WD? OND TY N2} Dj? N2.” This is 
the interpretation: There shall not arise among the Children of 
Israel one like Moses. So they decreed the death of Jesus, and 
killed him (according to their assertion, and the assertion of the 
Christians). They [the Christians] also denied him; and the 
denial of the Messiah by the Christians is more grievous than the 
denial by the Jews, because they agree that the hand through 
which nails were driven was the hand by which the heavens and 
the earth were created; and there is no sort of unbelief worse 
than this. 'T'hey also picture him in their temples (p. 18) cru- 
cified, nailed, and the children of the Jews stoning him with 
Stones. 


Know that as for the Christian religion, its followers do not 
at all regard the sunna of the Messiah nor his religious law, but 
they follow the sunna of the kings who were unbelievers among 
the Children of Israel, those who broke the covenants of God 
and pictured for themselves images and likenesses in the 
churches, on account of which came the destruction of the 
kingdom of the Children of Israel. For verily because of a 
single picture which was painted in the house of Solomon son 
of David, although he did not know it, God wrested from him 
the kingdom. Also because of a single cross, the army of 
Joshua, the successor of Moses, was routed three times. But 
the Messiah did not ordain for them the making of pictures nor 
of crucifixes. But they have quoted from the Messiah in their 
Gospels, those of Matthew, Mark, Luke, and John, that he 
allowed them dead things, and blood, and swine’s flesh. But 


1 Probably the Rabbi Simeon ben Lakish, the celebrated Palestinian 
teacher, who lived in the third century A. D. 
Deut. 34°. 


a 
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God forbid that the Messiah should have had anything to do 
with this! For he said,’ “I came not to destroy the law of 
Moses, but I came to fulfill it.” And the law of Moses forbids 
dead things and blood and swine’s flesh. 'They have quoted 
also from the Messiah in their Gospels that he forbade circum- 
cision, but circumcision is the sunna of the prophets and it was 
the sunna of Abraham before them. It is also enjoined upon 
the Children of Israel in the Torah, and this is a proof of their 
having changed the Gospels which Jesus brought. 


Know (may God Almighty direct thee) that I have repeat- 
edly studied the four Gospels, but I find in them no mention at 
all of Mohammed, as he is mentioned in the Torah and in the 
books of the prophets. This, too, is a (p. 19) proof of their 
having changed the Gospels which Jesus brought. 


Know also that Moses remained in the desert forty years; and 
in the thirty-ninth year of their exodus from Egypt God spoke 
to Moses, commanding him to gather from the elders of the 
Children of Israel seventy men, and go up with them to the 
Mount. So Moses did this, taking the chiefs of the Children 
of Israel and the heads of their tribes; and he went up with 
them to another mount. Then God revealed himself to Moses 
in an appearance mightier than the first. On that day there 
were earthquakes, lightnings and thunderings, eclipses and great 
fear; and all the nations in all the rest of the universe trembled 
at this. Then God spoke to Moses, saying, Speak to the Chil- 
dren of Israel: T32) DD MUY! YN NT NIN. This is 
the interpretation: Cursed is he who makes a cross or image; 
cursed is he who worships them; cursed is (p. 20) he who allows 
this among the people. Then God talked with Moses about this 
matter; and all the Children of Israel said Amen to it. So 
Moses remained in the Mount forty days, and the tablets which 
he had thrown on the ground came down [again from heaven], 
and on them were written the Ten Words. And when Moses 
went down with the tablets in his hand, no one was able to look 
at him, so God commanded him to put on a veil and to put the 


1 Matt. o". 
? Deut. 27's. Our Massoretic text reads 59$ , without the dagesh. 
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tablets in the ark of the covenant.’ And he put with them a 
copy of the Torah in his own handwriting, for God commanded 
him to go up the Mount to his death. 


Another indication of his prophetic office is this. When 
Moses went up to his death, he asked God to show him the peo- 
ples up to the day of the Resurrection; and when he saw 
Mohammed and his people this verse was set down in the 
Torah" IY) OND HD Din TD ON N? DD PN 
77 N32. This is the interpretation: God came from 


Sinai, and shone forth from Beir; he revealed himself from the 
mountains of Paran, and appeared from among his holy myriads; 
at his right hand light, and at his left hand fire; to him the 
peoples assembled, and unto him the nations came together. 
The wise men of the Children of Israel, the commentators of 
the Torah, (p. 21) comment on this, and explain that the fire is 
the victorious sword of Mohammed, and that the light is his law, 
. which guides aright. 


There is the saying of the Exalted One in his great book: 
And remember when Moses said to his people, ‘“ O my people, 
remember the favor of God to you, since he hath placed among 
you prophets and hath made you rulers and hath given you 
what he hath given no other nation in the world. O people, go 
in to the consecrated land which God hath appointed for you, 
and turn not your backs, lest going astray ye perish.” But the 
Children of Israel went into Syria, and their kings were the 
prophets Joshua, David and Solomon. In the rule of the son 
of Solomon, the kingdom of the Children of Israel was divided. 
They were unbelievers; they killed the prophets and broke the 
covenants of God. And one of their kings who was named 
Jeroboam was the cause of their unbelief. Moreover he was a 
tyrant and a philosopher. Now Alhidr was present one day at 
his court, and heard him say that Moses said in his law: ““If 
ye break the covenant of God, then the heavens will hold back 


1 Literally, ‘“ ark of the shekinah ” (3399I W). 


? Deut. 38. The citation omits 95 after PPI. So also above 


(Ms., p. 6, line 11). 
3 Sura 5?374, 
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the rain and it will not rain, and the earth will withhold the 
vegetation and it will not grow.” Then Alhidr stood up and 
said," 9297 9 DN 2 DN OD WF DN PH FT. (p. 22) 
T'his is the interpretation: By the power of God, dew and rain 
shall not come down except by the permigsion of God Almighty. 
Then the king desired to kill Albidr but God hid him from 
him. Both dew and rain were withheld for three years, and 
the people perished on that account. After this, Albidr came 
into the king’s court and asked him to summon the priests and 
learned men. So there gathered to him four hundred men, and 
he asked the king for two calves of the herd. 'Then Alhidr 
said to the priests, ““ Choose for yourselves a calf and slaughter 
it. Put firewood on it, and call upon your gods, and I will do 
the same with another calf. Let me call upon my Lord, and do 
you call upon your god and whichever god’s fire comes down 
and devours the calf, he is the god whom we will serve.” So 
the priests slaughtered their calf, and put firewood on it; they 
asked help of their gods, but they did not give heed to them. 
Then Alhidr began to scoff at them and to say: “‘“ Arouse your 
gods from sleep; let them not sleep nor be distracted from you 
in their journey. Call upon them with a mighty voice; per- 
adventure they will hear you.” And Alhidr took his calf, 
slaughtered it and put it in a ditch. With it he put water 
instead of firewood, and he stretched out his hand, saying: 
DTT NIT TDN °2 JY DIT 4Y FN 4. This is the 
interpretation : Help me, (p. 23) O God, to-day. Let it be known 
that thou, thou art the God, and beside thee there is no God at 
all. And he had hardly completed the speech when fire came 
down and devoured the calf and licked up the water. ‘Then 
the Children of Israel fell prostrate, saying, °“ Allah is our God; 
there is no god but he.” Thereupon Albidr slaughtered the 
priests with his own hand in the pit, and the rain came down. 
Yet the king did not turn from his unbelief, but desired to kill 
Albidr; but God hid him from him. 


1I Ki. 177, The O. T. BEE has F977. 
3I Ki. 18°". The original Hebrew reads : ah 7د‎ 7 y7 
DTN MT PIN °2 ni? DDN. ا‎ 
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Another indication of his prophetic office is that when the 
temple was laid waste, Nebuchadnezzar returned to his kingdom 
and saw in his sleep an image;' its two feet on the earth and its 
head in the heavens. Its head was of gold, its breast and fore- 
arms of silver, its belly of copper, its thighs of iron, and its 
two feet of baked clay. And he saw the heavens opened, and 
lo, an angel in whose hand was a sword. He cut off the golden 
head, and the image fell and was broken to pieces; and its two 
feet rose up above the rest of the body. Now when Nebu- 
chadnezzar awoke from his sleep he summoned Daniel, who was 
his vizier, and told him the dream. Then Daniel said: The 
golden head, it is thou, O king; and the silver, they are thy 
children [who shall rule after thee; the copper, they are kings] 
who shall rule after thy children and be called Kosroes and 
Emperors and those like them of the kingdom of the Greeks. 
And the baked clay, they are kings who shall appear in the last 
time and be the most glorious of the nations. (p. 24) Their 
words shall be exalted among the rest of the peoples, even as 
the baked clay was lifted up above the rest of the image. "The 
angel who came down from the heavens and cut off the golden 
head is the prophet sent to all the nations; he it is who shall 
, purify the earth from the worship of idols. 'T'he confirmation 
of this is that the king will perish. And Daniel had hardly 
completed his words when the earth was rent and swallowed up 
Nebuchadnezzar. 


Another indication of his prophetic office and of the truth of 
his law is that which comes in the book of Abraham. The 
Exalted One said:" O Abraham, take four birds, four of the 
herd, and four wild beasts. Then he commanded him to divide 
every one of them into two halves; but he commanded him not 
to divide the birds. He also commanded him to call them. So 
Abraham did this, and they came to him eagerly, alive, and as 
they [originally] had been. Then God said to Abraham, 
“Thus I bring the dead to life and raise whoever is in the 
grave.” The wise men of the Children of Israel say in explana- 
tion of this passage, that the kinds of beasts are the peoples 
who preceded the appearance of Mohammed; they who have 


1 Cf. Daniel 231 < * Gen. 15%7, 
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perished, and whose kingdom has been divided. [They say 
also] that as for the birds previously mentioned, it is an allusion 
to Ishmael and his offspring, who will neither perish nor sep- 
arate till the Resurrection day. 


(p. 25) Another indication of his prophetic office and of the 
truth of his law is that which is written in the book of Ezekiel.’ 
When he went out on his journey, he found a great cemetery, 
and in it were bones decayed and crumbled. So he stood still, 
grieved in his heart and wondering how these bones should 
return to their former condition. Thereupon God Almighty 
spoke to him, saying, “O son of Adam, say, “O bones, O 
decayed, O crumbled, hear the word of God, for he says to you, 
Come together one part unto another.” And when he had 
finished his speech, behold, the cemetery was shaken ; the bones 
came together; the sinews were stretched; the veins and the 
fluid-bearing tissues were commingled, and the skin covered 
them. Then God said to him, °“ Say, ° O spirit, go into them.’ ” 
As he said this, they immediately ros€ up, standing and shaking 
off the dust from their faces and heads. And they bore witness 
that there is no God but Allah, he is alone, and has no partner; 
and that death is true but life is vanity. Then they said to 
their prophet, ‘““ Are we in the world or in the Resurrection 
which has come ?” He replied, ‘“Nay, ye are in the world.” 
And there were some who sought death and returned to death ; 
but others entered the city. This occurrence was in the time of 
(p. 26) Jeroboam, the king who was an unbeliever. And he 
saw this mighty sign, yet he did not turn from his unbelief. 
Moreover he was a philosopher.’ ) 


Another indication of his prophetic office is that his name in 
the Torah is ND “ND, and in the books of the prophets, 


TWN.“ Now the wise men of the Children of Israel who 


comment on the Torah explain this. Some say, Very, Very; 
others say, Ahmed, Ahmed; still others say, Great, Great. 
And as for him who says Much, Much, it is an homonymous 


1 Bz, 371-10, ? Jeroboam, ‘“a philosopher ”! 
3 Gen. 17°. Part of a prophecy relating to Ishmael. 
4I Ki. 13. 
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expression; that is, it signifies Great, Great. But there has 
not appeared of the offspring of Ishmael one mightier than 
Mohammed. His name in the books of the prophets is PWN’. 


This name is one of the names of God Almighty and it is not 
applied to anyone else but Mohammed. 

Know that the length of the kingdom of the Children of 
Israel was 852 years. Of that time, for 700 years they followed 
the code of Moses, and every king who attacked them perished, 
as did Sennacherib and other kings. Then after 700 years their 
kingdom was divided, and Jeroboam was raised up as king in 
the city Damascus. He made images and likenesses; he stop- 
ped the pilgrimage to the temple, and gave orders to kill who- 
ever should make a pilgrimage to it. (p. 27) Then war broke 
out between him and the son of Solomon, son of David. Nine 
tribes and a half tribe of the Children of Israel followed with 
this king, and he was given the victory over the son of Solo- 
mon. In the first battle fought by the two armies more than 
800,000 of their number were: killed. But war did not cease 
among them; civil wars and the sword continued for 152 years. 
T'his king also killed the prophets and burned the law of Moses.’ 
After that, God sent Nebuchadnezzar. He burned the temple 
and killed (aside from the blood of Zechariah) 84,000 nobles, 
and scattered the people through the earth. "The temple 
remained in ruins for seventy years. During that time appeared 
the Samaritans; they created a law of their own and traced 
their lineage back to Moses. In this time also appeared the 
Karrê’ûna” who believe that Ezra” is the son of God. They are 
the people who dwell in the land of the Hijêaz. Then, after 
seventy years, appeared a king who was called Cyrus. He built 
the temple and the Jews gathered unto it. It remained prosper- 
ous for 480 years, and in that time appeared the Messiah, Jesus 
son of Mary. Now the cause of the destruction of the first 
house, which Solomon son of David built, was their breaking 
the (p. 28) covenants of God, their making images and like- 
nesses, and their killing the prophets. The cause of the destruc- 
tion of the second house, which Cyrus built, was the disagree- 
ment of their learned men about the essence of the Creator, 
about his attributes and about his word, and their denial of the 
Messiah, Jesus son of Mary. 


1 Jer. 36? ?* The Karaites. ã Cf. Sura 9%. 
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There is disagreement in regard to the word of the Creator. 
Some say, ‘“ without word or voice,” and others say, °“ with 
word and voice.” But the cause of this 1s following the philos- 
ophers and belief in their Way; for they believe in the pre- 
existence of the world, and this is the great mistake which has 
brought them down to the lowest of the low. For they are 
ignorant about the Existing and the Creation and the Creator; 
they are ignorant of the truth of prophecy and of the high ranks 
of the prophets; they deny the Creator and nullify his power; 
and their intelligence stops short at the material universe. 
Moreover Plato and Aristotle, their great men, are too weak 
to understand the truth of the body, so how is there any way 
for them to reach the knowledge of the word of the Creator ? 
But the prophets have pierced the veil; they have communicated 
with the unseen world and have brought tidings on the author- 
ity of God Almighty, that he created the world from nothing 
with a power with which impotence was not mixed, and with a 
might to which weakness was not joined. And this is the begin- 
ning of the Torah, the saying of the Exalted One, N13 MWN¬3 


(p. 29) which means, God created the world from nothing. 


Know that philosophy is an ancient Way, and its people have 
separated into ‘sects. Among them are the Daharîya, who do 
not believe in a Creator; others are the Halûlîya, still others are 
the Unitarians; some believe in the pre-existence of the world 
and the [consequent | limitation of the power of the Creator; 
and others are the Sûbians, who worship the stars. All the 
philosophers believe in the pre-existence of the world, not empty 
and not full; and they put the God of the world inside the fir- 
mament. 'They are enemies of God and of the apostles. They 
are the ones who laid the foundation for the worship of idols; 
they fashioned pictures and likenesses; they made temples" and 
pyramids; and their great men claimed divinity, as Nimrod son 
of Canaan, and Pharaoh. So when this appeared and was dis- 
closed, the Creator was jealous for bis essence, and sent the 
apostles with signs and proofs and wonderful miracles to show 


1 Gen. 11. 
°? The Arabic word, Xš „şı, is the transcription of a Coptic word, and 
is applied to Egyptian temples. 
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the nature of his being. And when God sent Moses he said to 
him, °“ Pharaoh will not believe in thee, for I have chosen to 
multiply my signs and wonders in the land of Egypt.” This is 
in the Hebrew language: DD POND 9D Ni ?. 


In answer to the (p. 30) belief of the philosophers, namely, 
in the pre-existence of the world: Know that by this world I 
mean the firmament and what it includes. It is as one corporeal 
form; its exterior is simple and its soul and interior are com- 
pounded in their divisions, and composed of substance and form. 
In it are those who have knowledge, as animate things, and 
those who have no knowledge, as inanimate objects. And it 
is an absurdity that this should come into existence of itself, 
because of the complexity of its essence; and it necessarily fol- 
lows from this that some other has created it. Now its coming 
into existence is possible only in one of four ways: 

The first possibility is that its existence was derived from sub- 
stance which was eternal and form which was eternal. And 
this is an absurdity in reason and divine law and nature, that 
any being should actually exist as substance without form or as 
form without substance; and if they say that ‘ primitive matter” 
had existence, then its existence was ideal, not real; because 
ideal existence is not the cause of the really ‘existing thing; 
rather, the really existing thing is the cause of the idea 
existence. 

The second possibility is, that its existence, I mean that of 
the firmament and what it includes, is from substance which was 
eternal and form which had not previously existed. 'This idea 
some of the theologians adopt, for they say that the Agent is 
living and powerful and willing. They also affirm to him the 
rest of the attributes, and make him do with substance what he 
wishes, and make in it a form which did not exist. (p. 31) But 
this idea is worthless for two reasons. One of them is this: It 
is necessary that the Agent should have materials, just as the 
builder builds a house from parts of the house previously pre- 
pared, such as plaster and stone. 'The other consideration 
is, that substance would be associated with the Agent in eter- 
nity, and if he had wished to get along without it he would not 


ا 


1 Ex. 11%. 
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have been able. But God forbid that he should have a partner 
in his kingdom; he is too high and too great for this! ’ 

The third possibility is, that it came into being from sub- 
stance which had not existed and form which was eternal; but 
it is absurd that any actual thing should subsist in nothing. 

So it necessarily follows and results, because of that which 
the speculative, argumentative analogy necessitates, that this 
existence of the world, by which [I mean the firmament and 
what it includes, is from substance which had not existed and 
form which had not existed. 'This is the ‘nothing,’ the idea of 
which all the prophets and apostles brought. 


Know (and may God direct thee to his obedience) that the 
prophets are diversified, in spite of the importance of their condi- 
tion and their high rank. Some God addressed in their sleep; 
to others God spoke in revelation or from behind a screen; and 
another is he who is always in the presence of the Holy One. 


Know that (p. 32) Solomon, son of David, made a parable. 
Fle told of a sleeping man, who saw in his sleep a person who 
had died some time previously. That dead person spoke to the 
sleeper in his sleep and informed him of hidden things, by lip 
and tongue and word and voice, although lip and tongue and 
word and voice were not there. So when the sleeper awoke 
from his sleep, he told all that the dead person said to him, by 
lip and tongue and word and voice. 'Then the prophet said that 
the trustworthy vision is one of forty-six parts of prophecy. 
And among men there is he who sees dreams and believes that 
he is awake; but prophecy is greater than the waking [vision ], 
beyond all comparison. 


Know (and may God Almighty direct thee to his service) that 
I was one of the learned men of the Children of Israel, but God 
bestowed Islam upon me. 'The occasion was this: I became ill 
and a physician was attending me. The shroud of death was 
prepared for me, when I saw in my sleep one speaking who said, 
‘“ Read the sura Al-hamd j“ then you will escape death.” ‘So 
when I awoke from my sleep I immediately sought one of the 


1 Sura 17“. ? Sura 1. 
VOL. XXIV. 26 
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trustworthy Moslems. He was my neighbor, and I grasped his 
hand, saying, ““I bear witness that there is no God but Allah, 
he alone, and he has no partner; and I bear witness (p. 33) that 
Mohammed is his servant and apostle, whom he has gent with 
guidance and the true religion, to make it triumph over every 
religion.” And I began repeating and saying, °“ O strengthener 
of the heart, strengthen me in the belief!” Then when I 
entered the mosque and saw the Moslems in rows like ranks of 
angels, a voice within me said, ““This is the nation concerning 
whose appearance the prophets preached good tidings”; and 
when the preacher advanced clothed in black hair-cloth, great 
reverential fear came over me. And when he struck the pulpit 
with his sword,’ his blow shook all my limbs. Now the preacher 
at that time was Ibn Al-Muwaffak, on the border of Alexandria. 
When he said, at the end of his sermon, °“ Verily God command- 
eth justice, well-doing and giving unto your kindred; and he 
forbiddeth wickedness, iniquity and oppression. He hath 
warned you; it may be that ye will remember,” and when the 
prayers began, I was greatly moved, because I saw the rows of 
the Moslems like rows of angels, and God revealing himself 
as they bowed in prayer and as they prostrated themselves. 
Then a voice within me said, °“ If the revelation of God came 
to the Children of Israel twice in the course of time, then it 
comes to this people in ’every prayer.” Then I was convinced 
that I1 was created to be a Moslem only; and my conversion 
to Islam took place in the beginning of the month Sha‘bûn, 
in the (p. 34) year 697. 

When I heard the Koran in the month Ramadãn, I saw in it 
so great eloquence and such skill of speech that a narrative 
which is given in the Torah in a score of pages“ is given [in the 
Koran] in one or two verses; and this is great eloquence. No 
one is able to produce a single verse like it. 'Thus, for exam- 


1 In the villages which Islam conquered by force, the preacher on Fri- 
day carried a wooden sword or staff during the khut{ba (Goldziher in 
Rev. des Et. J., vol. xxx, p. 4. 

? Sura 16%۳. The second of the two sermons, which is called the 
Khutbat an-Na‘at, addressed to the community on Friday by the 
Khagîib from the top of the minbar, always ends with this verse from 
the Koran (Goldziher, Did., p. 4). 1 

3 May, 1298 A.D. 4 Literally, in two Kurrdsas. 
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ple, the saying of the Exalted One: And remember when Moses 
said to his people,’ “‘“O my people, remember God’s favor to 


. you, in that he appointed prophets among you and made you 


kings and brought to you what he brought to no one else in the 
universe. O my people, enter the holy land which God hath 
bequeathed to you, and turn not your backs, lest ye go astray 
and perish.” 'This story is written in the Torah in a score of 
pages.” Now when God commanded them to enter the holy 
land they demanded of Moses that he send them directors. So 
he did this for them, and they chose chiefs from every tribe. 
HEveryone of them was named by his name; and among them all 
were Joshua and Caleb; they are the two men whom God has 
mentioned in his great book.’ ‘There is also given in the Torah 
a description of their entering the holy land, and what happened 
to them regarding the fruit of the land, and what they expe- 
rienced with the Amalekites. And the Children of Israel sought 
to (p. 35) stone Moses, but clouds came between him and them. 
On this occasion was revealed the verse: ‘“ And verily it shall 
be forbidden to them for forty years.” So they disobeyed 
Moses and marched to Syria. But the Amalekites went against 
them and routed the Children of Israel, whereupon Moses inter- 
ceded through Mohammed. 


Concerning the saying of the Exalted One: ‘“ And we only 
sent the apostles as preachers and warners.” Know that the 
Torah and the books of the prophets announced all that hap- 
pened in the kingdom of the Children of Israel before its fall, 
and that they warned and cautioned against the coming of 
rebellions at the end of %00 lunar years of the Hijra of the 
prophet, because of what they have altered and changed and 
substituted in the word of God Almighty, and because of their 
denying the prophecy of the Chosen [1. g., Mohammed], and 
their denial of the Messiah, Jesus son of Mary, and their mak- 
ing pictures and likenesses in the churches. ‘That is why God 
laid waste the kingdom of the Children of Israel. But God 
promised his servants, the prophets, the removal of the pictures 
and likenesses from the synagogues and temples. And he 
promised the king by whose hand this removal should be 


1 Sura 5*3: 24. ? Literally, in two kurrûsas. 
3 Sura 5%. + Sura 5%. 5 Sura 6%. 
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brought about a peaceful kingdom, long life, continuance of 
power and the submission of the kings of the earth to him. 
The evidence of this and its proof is that at the end of the 
recorded periods which the books of revelation indicated, 
namely, at the end of the 700 lunar years from the (p. 36) 
Hijra of the prophet, God laid waste the synagogues of the 
East by the hand of the king Ghãzãn.' So Ghêzêãn overcame 
the troops of the Moslems. But when the Moslems returned 
from their rout, God inspired them to close the churches; and 
they closed them according to the noble and pure Moslem law. 
Then the Moslems went forth to meet their enemies at Shakhab, 
and God gave them the victory. 

And with the Children of Israel this was invariably the 
case. It was thus through all the course of their kingdom. 
When they made pictures and likenesses they were routed by 
their enemies; but when they effaced them, they conquered 
their enemies and their kingdom was quiet. 

Now when the Moslems returned, having been rendered 
victorious over their enemies, the temples were opened and the 
oaths were nullified. When I saw this, zeal for God Almighty 
came over me and fear for the Moslems and for their kingdom 
` at the completion of 700 solar years. So I set out and went 
forth with a petition for the forming of a council to consider 
the belief in God Almighty, in which there should be ten of the 
learned men of the Jews and ten Christian priests, in the pres- 
ence of the learned men of the Moslems and in the presence of 
the king; and in their hands should be the Torah, the Gospels, 
the Psalms and the books of the prophets; and that I should 
make clear what they had changed and altered and substituted 


1 Ghêzêãn Khûn, a Mongol prince, converted to Islam in 1295 A.D., 
and forthwith oppressing the churches and synagogues. As he did this 
in 1295 (695 of the Hijra), Sa‘îd’s statement is not strictly correct. 

? The historical narratives indicate the place of the decisive battle 
sometimes as Ghabêãghib, sometimes as Shakhab (Goldziher, bid., p. 10). 
The date of this battle is Apr., 1303. The context shows that Sa‘îd believed . 
that the Moslems were victorious because they had closed the houses of 
prayer of the other beliefs after their first defeat. See also the intro- 
duction, above. 

3 This can only be 622+700=1823 A.D. The author fears that the 
Mohammedans will not be able to preserve their supremacy up to that 
year, if they do not close the temples of the other beliefs. 


Vol. xxiv.] 7T'he Kitdb Masûlik an- Nazar. 383 


in the word of God Almighty; also that I should explain and 
prove the prophecy of the Chosen (and he is (p. 37) Mohammed 
ibn Abdallah ibn Abdal-Muttalib) from the Torah, the Gospels, 
the Psalms, and the books of the prophets; and that I should 
establish from their books the reasons, the proofs and the argu- 
ments for the abolition of pictures and likenesses from the 
synagogues. Now when this was proposed, assuring to Al- 
Malik An-Nêãsir all that God had promised by the tongue of his 
prophets and apostles, then the Muftis gave their decision 
unanimously [saying], ““ This man approaches God Almighty 
in a most excellent proximity, and his help in this matter 1s 
needed for him who has charge of it.” Moreover the Imûms of 
the religion consented to assemble this council, and the delegates 
of the king six times gave written permission to assemble it in 
Egypt and Syria—but it was not assembled. .There is no 
recourse nor strength except in God the exalted and mighty. 
Verily we belong to God and unto him we shall return." 


Know that all that I have put into this compendium is of 
that which is written in the Torah and the books of the 
prophets; but I have collected it, put it in order, and translated 
it from the Hebrew and Aramaic languages into the clear Arabic 
language in which spoke the lord of the first and the last. I 
have made it a delight for those who will look into it, and I 
have often named it ‘A/J-Muhît,? for it encompasses all the foun- 
dations of the exact sciences, the covenants of the faith, the 
counsels of the [true] religion, the standing-places of the mul- 
titude and the paths of the few. 

May God bless our lord Mohammed, his family and his friends 
and give them peace ! 


This book was composed in the Mosque of the Bani Omayya 
at Damascus the capital city, in the 12th of the first Rabî‘, in 
the year 720.” And praise to God, Lord of the worlds; and 
may God bless our lord Mohammed and his family and friends, 
and give them peace. God is sufficient for us and he is an 
excellent reliance. There is no recourse nor power except in 
God Almighty. The End. 


1 Sura 211, 3? April, 1320, twenty-two years after his conversion. 
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